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PREFACE 


Hazrat Mirza Ghulam Ahmad“ (1835-1908) appeared on the Indian 
landscape during the heydays of the British Raj in the country. After the 
cessation of various Caliphates' in the Islamic world, the Muslims had 
fallen into a secular and religious decline, which reached its nadir around 
the middle of the nineteenth century. The appearance of many scholars, 
Sufis, Mujaddideen (reformers) and religious guides had helped a little to 
keep the flame of spirituality alive among the people. However, the lack of 
central religious leadership had deprived the large body of Muslims from 
following the correct way and, consequently, they fragmented into 
numerous sects, denominations and political entities. By the middle of the 
nineteenth century, much of the Middle East lay under the autocratic rule 
of the Ottoman Empire and other Muslim countries were under the sway 
of the European colonisers. India was occupied by the British and various 
movements were underway to rid the country of this foreign rule. The 
Muslim clergy was woefully unaware of true Islamic precepts and strongly 
advocated the use of force to regain independence. Under these 
circumstances, the religion of Islam was being severely neglected: the 
Christianisation of Indian Muslims was on the rise and the Arya Samaj° 
were actively converting Muslims into Hindus. 

It was against this backdrop that Hazrat Mirza Ghulam Ahmad* 
appeared in the small hamlet of Qadian in northwestern India. Finding 
Islam under attack and seeing the sorry state of Muslims all over the 


' The various Caliphates that had existed among the Muslims included: the Rightly 
Guided Caliphate of Medina (632-661 C.E.); the Umayyad Caliphate of Damascus (661- 
750); the ‘Abbasid Caliphate of Baghdad (750-1258); the Umayyad Caliphate of 
Andalusia (929-1031); the Fatimid Caliphate of Egypt (909-1171); and the Ottoman 
Caliphate of Turkey (1517-1924). The last, the Ottoman Caliphate of Turkey, was on 
decline during the life of Hazrat Mirza Ghulam Ahmad“ and was abolished by law soon 
after his demise. 


* The Arya Samaj was a militant Hindu reform movement that was founded by Swami 
Dayanand Saraswati (1824-1883). 
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world, he took his pen in defence of this faith and championed its cause as 
long as he lived. He directed the Muslims to follow the true teachings of 
Islam and attempted to rid this religion of all encrustations of novelty, 
neglect and innovation that had accumulated over the centuries. Many 
false beliefs had taken root in Islam and the true and peaceful teachings of 
this faith had taken back seat to political imperatives and personal 
objectives of the secular and religious leaders. 

Needless to say, the pronouncements of Hazrat Mirza Ghulam 
Ahmad“ were severely denounced and he was perceived as an untimely 
thorn on the side of the clergy who considered itself the sole voice of not 
only the Muslims but also the religion of Islam. 

Given to true dreams, visions and revelations from God, Hazrat Mirza 
Ghulam Ahmad“ made several claims during his life. These included: 


e Being the Mujaddid (Reformer) for the Fourteenth Century of 
Islam; 


e Being the second coming of Jesus“ whose return was prophesied 
in the Gospels and the Hadith? of the Holy Prophet Muhammad“; 


e Being the Mahdi (the guided one) whose advent was prophesied by 
the Holy Prophet”; and 


e Being a messenger and prophet of God. 


While all his claims met with severe opposition by the Muslim clergy 
throughout the Islamic world, it was his last claim—of being a prophet— 
that became the real bone of contention and brought a loud and often 
violent uproar against him and his community. 

The concept of Mujaddidiyat was well established in the Muslim 
Ummah which had recognised one or more such persons for all the 
previous centuries of Islam. Although he was opposed on this claim as 


> Traditions relating to the deeds and utterances of the Holy Prophet Muhammad“, as 
recounted by his Companions. 
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well, the idea of someone appearing as a Mujaddid was not foreign to the 
Muslims. 

Similarly, there are numerous prophecies in the Gospels and the 
Traditions of the Holy Prophet™ that relate to the return of the Messiah. 
However, most Muslims believed that the returning Messiah shall be the 
ancient Prophet Jesus”, son of Mary, himself who was believed to have 
ascended to heaven at the time of his crucifixion. Thus, while the Muslims 
did not deny the coming of the Messiah per se, they did not accept the fact 
that Hazrat Mirza Ghulam Ahmad” represented his second coming in any 
way. 

The matter of his claim of being the promised Mahdi was treated the 
same way. The Muslims accepted the fact that there was indeed the 
prophecy of his coming but maintained that it was not fulfilled in the 
person of Hazrat Mirza Ghulam Ahmad“. Many also argued that Mahdi 
was a different person from the returning Messiah. As well, most scholars 
believed that the function of the Mahdi was to perpetrate wide-scale 
slaughter and warfare—a concept that Hazrat Mirza Ghulam Ahmad“ 
opposed very strongly. 

While the coming of a Mujaddid, the Messiah and the Mahdi were not 
accepted by the Muslims in the person of Hazrat Mirza Ghulam Ahmad”, 
they remained viable possibilities on theological grounds. However, the 
very notion of a prophet or a messenger appearing after the Holy Prophet™ 
was considered an absolute anathema. It was strongly denounced as 
theologically impossible and completely counter to Islamic teachings. 
According to most Muslim scholars of the time, no prophet or messenger 
could ever appear after the Holy Prophet Muhammad™ had been called 
Khataman Nabiyyin (Seal of the Prophets) in the Holy Qur’an*. Therefore, 
it was not just the claim of Hazrat Mirza Ghulam Ahmad™ for himself that 
was being denied but the very principle of the appearance of another 
prophet in the Muslim Ummah forever and ever. The Muslims accepted 
the return of the ancient Jesus“ son of Mary—whom they believed to be 
alive in the heavens after having been spared the ordeal of crucifixion. The 


* Surah Al-Ahzab, 33:41: “Muhammad is not the father of any of your men, but the 
Messenger of Allah and the Seal of the Prophets...” 
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Muslims believed that his prophethood had been endowed upon him long 
before the coming of the Holy Prophet™ and did not create any 
fundamental hurdle in his return. Furthermore, they believed that the 
returning Jesus, son of Mary, will not act like a prophet anyway but would 
be a follower of the Holy Prophet™. 

The very principle of the appearance of a new prophet or messenger in 
the Muslim Ummah, after the Holy Prophet Muhammad™, has been a 
difficult intellectual question throughout Islamic history and many noted 
scholars have given somewhat conflicting opinions on the subject. Some 
have held that the appearance of any prophet would be counter to the 
Qur’anic verse mentioned above while some have maintained that a new 
‘law-bearing Prophet’ could definitely not come but left the door open for 
a ‘non-law-bearing Prophet’ to appear after the Holy Prophet 
Muhammad”; that is, any prophet to come after the Holy Prophet™, must 
be his follower. Some other scholars simply limited their discussion to the 
person of the returning Messiah and did not dwell on the general matter 
pertaining to the cessation or continuation of prophethood within the 
Muslim Ummah. 

Therefore, at the advent of Hazrat Mirza Ghulam Ahmad”, the issue 
pertaining to the appearance of a new prophet was shrouded in 
considerable vagueness and uncertainty. He himself tended to follow the 
thinking of his contemporary scholars during his early years and believed 
that no such prophet could appear after the Seal of the Prophets”. Later 
however, when guided by God on this particular subject, he changed his 
earlier viewpoint and asserted that a new prophet could indeed come but 
with certain qualifications to his status, title and function. 

It is well accepted by practically everyone that Hazrat Mirza Ghulam 
Ahmad” has repeatedly denied being a ‘law-bearing Prophet’ such as 
Noah, Abraham, Moses and Muhammad (peace be on all of them). In the 
minds of many Muslims, this only leaves the category of a ‘Follower 
Prophet’ to which Hazrat Mirza Ghulam Ahmad“ could conceivably 
belong. The Muslims have not recognised any other type of prophethood 
beside Tashri‘i Nabuwwat (Law-bearing prophethood) and Ummati 
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Nabuwwat (Follower prophethood)°. However, the Promised Messiah™ 
has added certain constraints to the station of even a Follower Prophet 
who may appear in the Muhammadan Dispensation. He asserts that he 
himself—or any future prophet that may come—is not like the Follower 
Prophets who have appeared in the Mosaic Dispensation’. This naturally 
raises the question that if he is not like all the ‘Law-bearing Prophets’ that 
have gone by and all the ‘Follower Prophets’ with whom the Muslims are 
familiar, then what type of a prophet is he? The purpose of this book is to 
clarify this particular issue. 

Since his discourses on the subject of prophethood are scattered in a 
number of his books, many people—including many Ahmadi Muslims— 
are not fully aware as to the exact nature of prophethood that he has 
claimed in his own case. The purpose of the present compilation is to 
present, in a chronological order, everything that Hazrat Mirza Ghulam 
Ahmad” has written on the subject and demonstrate not only the evolution 
of his own thoughts on the subject under the guidance of God but also the 
precise wording that he uses for his own status. Much of the confusion 
today on the subject of his prophethood arises from lack of understanding 
of the various terminologies that he has used in his books that include: 


Hageegi nabuwwat (real prophethood), 

Ghair hageegi nabuwwat (non-real prophethood), 
Mustaqil nabuwwat (independent prophethood), 
Ghair mustaqil nabuwwat (dependent prophethood), 


° This simple two-fold classification is also supported by Hazrat Mirza Ghulam Ahmad“ 
as he states: “Those appointed by God fall into two categories: one who are given the 
Law, such as Moses, and the one who come for the revival of the Law, such as Jesus.” 
(Malfoozat vol. 1, April 1901, p. 490, on-line edition). 


° “Although there were many prophets among the Children of Isra’il, but their 
prophethood was not the result of their obedience to Moses; rather it was a direct bounty 
from God; the obedience to Moses had little to do with it. For this reason, they were not 
named like me—that they were prophets in one way and followers in another. They 
were designated independent (mustaqil) prophets and they received the station of 
prophethood directly.” (Hagigatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 100, 
Footnote) 
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Tashri‘i nabuwwat (law-bearing prophethood), 

Ghair Tashri‘i nabuwwat (non-law-bearing prophethood) 
Ummati nabuwwat (follower prophethood), 

Zilli nabuwwat (prophethood by representation), 

Buruzi nabuwwat (prophethood through Buruz), 

Isti‘ari nabuwwat (metaphoric prophethood), and 

Majazi nabuwwat (figurative prophethood). 


It is hoped that this compilation would prove useful in demystifying 
the entire issue of the prophethood of Hazrat Mirza Ghulam Ahmad“ and 
shed light on an intellectually difficult and challenging subject. 

Hazrat Mirza Ghulam Ahmad“ was severely denounced not only for 
the claims pertaining to his own person (such as Mujaddid, Messiah, 
Mahdi and Nabi), but also for some of the theological views that he held 
such as the assertion that Jesus Christ“ had survived the ordeal of the 
crucifixion, travelled to India and later passed away like other human 
beings. Each of the above topics would require a lengthy account of the 
dispute and appropriate explanations provided by the Promised Messiah”. 
As the reader would know by now, the present compilation addresses only 
the issue of his prophethood. 

Even with regard to his prophethood, there are two questions: one, 
whether a prophet can appear at all after the Holy Prophet™ and, second: 
what kind of prophethood can the incumbent claim after the Holy 
Prophet™ has been declared Khataman Nabiyyin. Much has been written 
already on the first question and an interested reader can consult 
appropriate references in the Bibliography at the end of this book. The 
present book is focused entirely in answering the second question as to the 
kind of prophethood that Hazrat Mirza Ghulam Ahmad™ has claimed for 
his own person. 


This book is divided essentially into three sections, as follows: 
Section 1 deals with the writings and speeches of the Promised 


Messiah™ prior to 1901. In these pronouncements he has claimed the 
status of a muhaddath in the Muslim Ummah. 
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Section 2 deals with the writings and speeches after 1901—or more 
specifically after the publication of his poster announcement Aik Ghalati 
ka Izala (A Misunderstanding Removed). In these pronouncements, he 
clearly claims a station higher than that of a conventional muhaddath and 
calls himself a prophet and messenger of God with certain qualifications. 


Section 3 is essentially a summary of his writings presenting the final 
conclusions and making the case that his prophethood is different from all 
previous prophets that have come to mankind. In fact it is this unique 
aspect of his prophethood—that also applies to any future prophet that 
may appear in the Muhammadan Dispensation—that has caused confusion 
in the minds of scholars who have not carried out close reading of the 
writings of the Promised Messiah”. 


An Epilogue and a Timeline of the relevant claims of the Promised 
Messiah” are included at the end of the book. 


Also included at the end are the original Urdu and Arabic references 
from his writings. All original references are arranged in the same order as 
the translated excerpts in the present book. Every excerpt in the book 
carries a reference to an End Note where the appropriate original text is 
provided. No Urdu text is provided for the references pertaining to Aik 
Ghalati ka Izala since the excerpts are taken directly from the English 
translation available at www.alislam.org under A Misconception Removed. 
This English rendering is published by Islam International Publications 
Ltd. (2007) and is translated from the original Urdu by Munawar Ahmad 
et al. Likewise, all translations provided for the revelations of the 
Promised Messiah* are taken from the English edition of the Tadhkira 
which was translated by Chaudhry Zafrulla Khan. All English renderings 
of the verses of the Holy Qur’an are from the translation by Maulawi Sher 
Ali. 

It should be noted that all references to page numbers in the Ruhani 
Khazain, the Malfoozat and Tadhkira are based on the on-line editions 
available at www.alislam.org. 
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The writer of this book has benefited from a number of sources besides 
the writings of the Promised Messiah™ and a list of such bibliography is 
presented at the end of this book. The writer has also benefited immensely 
from the many discussions held with several knowledgeable and scholarly 
persons over a period of time. While it is not possible to mention the 
names of each and every individual, the writer prays that God may reward 
them handsomely for sharing their thoughts and thus making this 
presentation a useful one. The writer also acknowledges the contribution 
of several individuals who have reviewed the manuscript and have helped 
considerably in removing errors and making it more presentable. In this 
context, I would like to extend my sincere thanks to Maulana Sadiq 
Ahmed and his wife; Maulana Imtiaz Ahmed Sraa and Muneer Ahmed 
Khan of Ottawa. I would also like to thank Sheikh Abdul-Wadood sahib 
of Toronto and Muniruddin Shams sahib of London for arranging the 
reviews of the book. The corrections and suggestions of all the reviewers 
have helped greatly in improving the content and readability of the book. 
Any errors that may remain are the responsibility of the writer. 


Pir Waheed Ahmad 
October 2018 
Mississauga, Canada 
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Section 1 
VIEWS ON HIS STATUS PRIOR TO 1901 


In this section, we shall examine the actual writings of Hazrat Mirza 
Ghulam Ahmad“ to see as to what views he held on the matter of 
prophethood until the year 1901. All relevant passages have been 
translated from his various books or newspapers of the Community, 
published in Urdu or Arabic languages. Note that all references to page 
numbers pertain to the on-line set of Ruhani Khazain and other books that 
are accessible through www.alislam.org. 

A detailed and thorough study of the writings of Hazrat Mirza Ghulam 
Ahmad” indicates that his own concept and interpretation of the Qur’anic 
title Khataman Nabiyyin (‘Seal of the Prophets’), went through a process 
of evolution as the deeper and subtler implications of the matter gradually 
became evident upon his person. It is therefore absolutely essential that his 
quotations on the subject not be treated without regard to the time period 
when they were written. Much of the confusion and arguments today 
concerning his own personal belief and his own status arise from an 
indiscriminate quoting from his extensive writings spanning nearly 
twenty-eight years. 

In the present section, we shall lay down the foundation of the issue of 
prophethood as it relates to Hazrat Mirza Ghulam Ahmad“. Maximum use 
is made of his own extensive writings, which have been translated here for 
the benefit of the reader. All excerpts are arranged in a chronological order 
so that the reader can appreciate the evolution in his thinking as God 
continued to enlighten him on the subject and increase his spiritual station. 
The original Urdu and Arabic texts are given in the section on 
‘References’ at the end of the book. The various subsections are intended 
to show: 


1. That the words ‘prophet’, ‘messenger’ and ‘appointment’ have 
been used frequently for him by God in his various revelations, 
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2. That whenever he uses the word ‘prophet’, ‘messenger’ or 
‘prophethood’ in his pre-1901 writings, he always means either law- 
bearing or Independent station, which he calls ‘perfect’ or ‘complete’ 
(tama), 


3. That until approximately the year 1901, he maintained that his 
status was that of a ‘muhaddath”’ and that whenever he had been 
addressed by God as a ‘prophet’ or ‘messenger’, it was used purely in 
a metaphorical (isti‘ari) or figurative (majazi) sense, 


4. That the concept of a muhaddath has existed in the Muslim 
Ummah since the time of the Holy Prophet™ and many noted scholars 
of Islam have commented on this subject in the past, 


5. That he completely and unequivocally believed in the Qur’anic 
verse regarding the Holy Prophet Muhammad™ being Khataman 
Nabiyyin or the ‘Seal of the Prophets’, in verse 41 of Surah al-Ahzab. 


At the end, a brief analysis is presented of his pre-1901 writings. 


1. BEING ADDRESSED AS “PROPHET” AND 
“MESSENGER” IN HIS REVELATIONS 


In March 1882, Hazrat Mirza Ghulam Ahmad“ received the first 
revelation that relates to his appointment. The translation from Arabic is as 
follows: 


“O Ahmad! Allah has placed blessings in thee... Say: ‘I have been 
commissioned and I am the first believer....’ Say: ‘If I have invented it of 
myself, the sin thereof is on me.’ He is the One Who has sent His 
Messenger with guidance and the true faith so that He should make his 


’ Literally meaning a ‘narrator’ in Arabic, the word is commonly used for saints in Islam 
who have reached the highest level of spirituality—short of being a prophet. 
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faith prevail over all other faiths.... Say: ‘If you love Allah, then follow 
me, so that Allah should love you’....” 

(Tadhkira, English Edition, Islam International Publ., 2009, p. 56). 

For original text, see End Note ! 


In 1883, Hazrat Mirza Ghulam Ahmad“ received the following 


revelation in Arabic that gives the first hint that he shall be the metaphoric 
return of the Prophet Jesus“, son of Mary: 


“TI created you of the same essence as Jesus; and Jesus and you are of one 
essence; and are like the same thing.” 

(Tadhkira, English Edition, Islam International Publ., 2009, p. 97). 

For original text, see End Note * 


In another Arabic revelation of 1883, God includes him among the 


group of prophets: 


“The Champion of Allah in the mantle of the Prophets.” 
(Tadhkira, English Edition, Islam International Publ., 2009, p. 100). 
For original text, see End Note * 


In another Arabic revelation of 1883, God promised to make him a 


leader of men: 


“T will be your Helper, I shall protect you. I shall make you a leader of 
men....” 

(Tadhkira, English Edition, Islam International Publ., 2009, p. 103-104). 

For original text, see End Note * 


Discussing the revelation regarding “The Champion of Allah’ in his 


book Braheen Ahmadiyya, the Promised Messiah“ writes: 


“This revealed phrase means that the station of commands and guidance and 
the place of divine revelation is in fact the mantle of the prophets. And the 
others receive it in a metaphoric sense. And this mantle of the prophets is 
bestowed upon certain persons in the Muhammadan Ummah for the purpose 
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of completing the deficiencies. And it is to this that the Holy Prophet“ 
pointed when he said that ‘The scholars of my Ummah are like the prophets 
of Bani Isra’il’. Thus, while these persons are not prophets, they are 
entrusted with the tasks of the prophets.” 
(Braheen Ahmadiyya part 4, 1884, Ruhani Khazain vol. 1, p. 601, Sub- 
footnote 3). For original text, see End Note ° 


In his book Izala Auham, Hazrat Mirza Ghulam Ahmad” claims that 
the awaited and promised Messiah is none other than himself: 


“Now the fact that God has revealed unto me is that I am that Promised 
Messiah.” 

(zala Auham, part 1, 1891, Ruhani Khazain, vol. 3, p. 122). 

For original text, see End Note ° 


In his book Izala Auham, Hazrat Mirza Ghulam Ahmad** writes that 
his claim regarding Messiahship does not mean that he is the only one to 
come with such a title. There could conceivably be many more: 


“T have only claimed to be the ‘like of Messiah’. My claim is not that being 
the like has ended upon me. According to me, it is possible that in future 
even ten thousand more ‘likes of Messiah’ may come. However, for this age, 
I am the like of Messiah and it is fruitless to wait for another.” 

(Uzala Auham, part 1, 1891, Ruhani Khazain, vol. 3, p. 197). 

For original text, see End Note ’ 


In his book Izala Auham, Hazrat Mirza Ghulam Ahmad” refers to a 
revelation of his in which he has been made the Messiah™, son of Mary: 


“. and We have made thee the Messiah, son of Mary.” 
(zala Auham, part 2, 1891, Ruhani Khazain, vol. 3, p. 409; same reference 
also on p. 464). For original text, see End Note * 


In the same book, he describes the reason for his appointment and the 
role entrusted to him: 
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“T have already written in the book Fatah Islam that at the time of Islam’s 
weakness and frailty, God has sent me as an appointed one. It is to show 
the light of Islamic teachings when many people have gone astray for not 
using their faculty of intellect and have lost any connection with spiritual 
matters.” 

(zala Auham, part 2, 1891, Ruhani Khazain, vol. 3, p. 514). 

For original text, see End Note ” 


In his book Aasmani Faisla, the Promised Messiah** states that he has 
been called a Warner in his revelations: 


“He (God) has Himself said about this humble one in His converse that: ‘A 
Warner came to the world but the world did not accept him, but God shall 
accept him and shall manifest his truth with powerful assaults’ .” 
(Aasmani Faisla, December 1891, Ruhani Khazain vol. 4, p. 333). 


For original text, see End Note '° 


In a letter written to Maulawi Abdul-Jabbar on February 11, 1891, the 
Promised Messiah** writes: 


“Based on the revelation from Allah the Exalted, I have made the claim to 
be the likeness of Messiah. It has also been revealed to me that the Holy 
Qur’an and the Hadith of the Prophet™ contain information and promise with 
respect to me.” 

(Letter to Maulawi Abdul-Jabbar, February 11, 1891, Tableegh Risalat vol. 
1). For original text, see End Note |! 


In May 1893, Hazrat Mirza Ghulam Ahmad” affirmed his claim to be 
the Promised Messiah“ in his book Hujjatul Islam: 


“And I swear by Allah the Exalted that he has clearly informed me through 
His revelation that the Messiah was, without exception, the same kind of a 
human as other people. However, he was a true Prophet, His Apostle and 
chosen one. He has also informed me that whatever was given to the 
Messiah has also been given to me due to my obedience to the Holy 
Prophet™ and that I am the Promised Messiah.” 

(Hujjatul Islam, May 1893, Ruhani Khazain vol. 6, p. 49). 
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For original text, see End Note 


In another revelation of 1893, God affirms that he has been made 
Messiah”, son of Mary: 


“.. All praise belongs to Allah, Who has made you the Messiah, son of 
Mary...” 

(Tadhkira, English Edition, Islam International Publ., 2009, p. 311). 

For original text, see End Note '° 


In a poster announcement made on May 25, 1900, Hazrat Mirza 
Ghulam Ahmad™ stated that he was sent as a Messenger unto the people: 


“Tell them: ‘I have testimony from Allah—will you then believe or not?’ 
Tell them: ‘I have a testimony from Allah—will you then submit or not?’ 
Say: ‘If you love Allah, follow me so that God may love you.’ And say: ‘O 
people! I am a Messenger of Allah unto you all.’” 

(Poster Announcement Mi ‘ar al-Akhyar, May 25, 1900, p. 292-293). 

For original text, see End Note '* 


2. BELIEF THAT ALL PROPHETS ARE 
POSSESSORS OF “COMPLETE” PROPHETHOOD 


During the early years of his claims, Hazrat Mirza Ghulam Ahmad“ 
considered all prophets to be law-bearing and possessors of what he calls 
‘complete’ prophethood (nabuwwat tama). It was largely for this reason 
that he asserted that no prophet could come after the Holy Prophet™ as this 
would affect the ‘Seal of Prophethood’. During this early period, the 
Promised Messiah* does not distinguish between law-bearing and 
Follower prophets and assumes that all prophets are possessors of 
nabuwwat tama. The following excerpts show that his early understanding 
of prophethood was very similar to what the majority of Sunni scholars 
held at the time. 

In his book Izala Auham, he appears to assume that all prophets 
receive their commandments through the Angel Gabriel. This concept was 
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prevalent among the Muslim scholars of the time and related to the 
imparting of law-bearing prophethood: 


“According to the explanation of the Holy Qur’an, the Messenger is one who 
has obtained commandments and beliefs through Gabriel.” 

(Izala Auham part 2, July 1891, Ruhani Khazain vol. 3, p. 387). 

For original text, see End Note '° 


In his book Izala Auham, the Promised Messiah** assumes. that 
prophethood and followership are two distinct and mutually exclusive 
statuses and are not possible in the same person. However, followership 
and incomplete prophethood (which he calls muhaddathiyyat) are indeed 
possible in the same person: 


“We have written this thing many times that after the ‘Seal of the Prophets’, 
the coming of the Messiah, son of Mary as a Messenger is the cause of great 
mischief. From this, we must either accept that the system of prophetic 
revelation has started again or that God shall remove the accessories of 
prophethood from the Messiah, son of Mary and will send him simply as a 
follower. Both these situations are not possible.” 

(zala Auham part 2, 1891, Ruhani Khazain vol. 3, p. 393). 

For original text, see End Note '° 


“The possessor of complete prophethood (nabuwwat tama) can never be a 
follower. And a person who is called a Messenger of God in its fullest sense, 
can never be obedient and a follower of another prophet; this is prohibited by 
the Holy Qur’an and the Hadith. God says: ‘We have sent no Messenger but 
that he should be obeyed by the command of Allah (Al-Nisa, 4:65), meaning 
that every Messenger is sent as leader and to be followed. He is not sent with 
the purpose that he shall be obedient to someone else or follow him. Yes, a 
muhaddath—who is among those who are ‘sent’—is a follower and a 
prophet in an incomplete way.” 

(Izala Auham part 2, July 1891, Ruhani Khazain vol. 3, p. 407). 

For original text, see End Note "” 


“When the Messiah, son of Mary, shall be a follower on his descent in 
the full sense of the meaning then, because of being a follower, he can 
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never be a Messenger because the meaning of ‘Messenger’ and 
‘follower’ is contradictory.” 

(Izala Auham part 2, July 1891, Ruhani Khazain vol. 3, p. 410). 

For original text, see End Note '* 


In his book Aa’ina Kamalat Islam, the Promised Messiah* assumes 
that all prophets are law-bearing in some sense of the word and for this 
reason no prophets could come after the ‘Seal of the Prophets’™: 


“The prophets come to usher people from one faith into another, and move 
one Qibla to another, and abrogate certain commandments, and bring some 
new commandments. But in the present case*, there is no claim for such a 
change. It is the same Islam that existed earlier, the same Prayers that were 
before, the same Holy Prophet™ that was before, and there is the same noble 
Book that was before. Nothing had to be left from the true faith which may 
cause such perplexity.” 

(Aa’ina Kamalaat Islam, written 1892, Ruhani Khazain vol. 5, p. 339). 

For original text, see End Note "” 


3. BELIEF IN BEING A ‘MUHADDATH’ 


Approximately from 1891 until 1901, the writings of Hazrat Mirza 
Ghulam Ahmad” indicate that he considered himself to be a ‘muhaddath’. 
He wrote that wherever the words ‘prophet’ and ‘messenger’ were used 
for him by God in his revelations, they should not be taken literally but 
rather metaphorically. In this sense, his prophethood was purely a 
reflection and extension of the prophethood of the Holy Prophet 
Muhammad™ and had no reality of its own. In the writings of this period, 
he also holds the view that the coming of any prophet—old or new, law- 
bearing or a follower—would contradict the Qur’anic verse that the Holy 
Prophet™ was the ‘Seal of the Prophets’. Thus, during this period, his 
views were very similar to those of the Muslim Ummah at the time. Below 
are given several quotes from his writings that illustrate this point. 


8 ‘ 3 : 
Meaning in his own case. 
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In his book Tauzeeh Maram, the Promised Messiah®™ makes a point 
that prophethood is in fact not necessary for the returning Messiah and that 
his own status is simply that of a muhaddath: 


“Tf criticism is raised here that the one who resembles the Messiah should be 
a prophet, too—because Messiah was a prophet—then the first answer to this 
is that for the Promised Messiah, our leader and lord (Muhammad™) has 
not set a condition of prophethood but has clearly said that he shall be a 
Muslim and shall follow the law of the Qur’an like ordinary Muslims. Other 
than the fact that he is a Muslim and a leader of the Muslims, he shall not 
show anything else. 


“There is no doubt that this meek one (Mirza Ghulam Ahmad) has been 
raised by God as a ‘muhaddath’ for this community. And the muhaddath, 
too, is a prophet in one sense of the meaning, though complete prophethood 
is not for him. However, he is partly a prophet since he is honoured with 
God’s converse. He is given intimation of unseen things and like the 
revelation of messengers and prophets, his revelation, too, is free of satanic 
influence. The essence of the Law is explained to him and he is appointed in 
the same manner that prophets are appointed. And, like the prophets, it is 
incumbent upon him to announce himself in a loud voice and one who denies 
him, deserves punishment to a certain extent. And the meaning of 
prophethood is no more than that the above mentioned aspects are found in 
him.” 

(Tauzeeh Maram, 1891, Ruhani Khazain vol. 3, p. 59-60). 

For original text, see End Note ”° 


In response to a question that he had made a claim of prophethood, 
Hazrat Mirza Ghulam Ahmad“ asserts that it is not prophethood that he 
has claimed but only muhaddathiyyat: 


“It is not a claim of prophethood but a claim of muhaddathiyyat which 
has been made at a directive from God. And there is no doubt that 
muhaddathiyyat also possesses a strong aspect of prophethood in it. Like true 
dreams that amount to one part out of forty-six parts of prophethood. 
Therefore, if muhaddathiyyat — which is mentioned in the Holy Qur’an 
along with prophethood and messengership and for which there is a Hadith in 
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the Sahih Bukhari—is regarded as metaphorical prophethood or is 
considered an important branch of prophethood, then does it amount to a 
claim of prophethood?” 

(Uzala Auham, part 1, 1891, Ruhani Khazain, vol. 3, p. 320-321). 

For original text, see End Note 7! 


In his book Izala Auham, Hazrat Mirza Ghulam Ahmad’ states that 
the coming back of the ancient Jesus“, son of Mary, as the promised 
Messiah would mean that he was endowed with ‘complete’ and ‘real’ 
prophethood—a situation that was not possible after the Seal of the 
Prophets”. He argues that the only station that the returning Messiah could 
occupy was that of muhaddathiyyat: 


“How can the Messiah (son of Mary), come? He was a Messenger and 
the metallic walls of Khataman Nabiyyin (‘Seal of the Prophets’) stop him 
from coming. Therefore, his likeness came and he is not a messenger but 
resembles the messengers and is like them.” 

(zala Auham part 2, 1891, Ruhani Khazain vol. 3, p. 380). 

For original text, see End Note 


“Yes, it is true that the returning Messiah has been called a prophet but he is 
also mentioned as a follower... 

From all these signs it is clear that he (the promised Messiah) shall not be 
characterised by complete and real prophethood. However, incomplete 
prophethood shall be found in him which, in other words, is known as 
‘muhaddathiyyat’ and carries some of the status of complete prophethood. 
Thus, the thing that he is called a follower and a prophet, points to the fact 
that he shall contain both eminences of following and prophethood as is 
necessary for these to be present in a muhaddath. But the possessor of 
complete prophethood holds only the eminence of prophethood in him. Thus, 
muhaddathiyyat is hued in both shades. For this reason, God named this 
humble one a follower and a prophet in the Braheen Ahmadiyya.” 

(zala Auham part 2, 1891, Ruhani Khazain vol. 3, p. 386). 

For original text, see End Note ** 
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With respect to the return of the original Jesus, son of Mary, Hazrat 
Mirza Ghulam Ahmad“ writes that he could not be a Prophet since 
prophetic revelations had been sealed: 


“According to the explanation of the Holy Qur’an, a messenger is he who has 
obtained the directives and beliefs through Gabriel. But the revelation of 
prophethood has been sealed for thirteen hundred years. Shall this seal 
then be broken? And if you say that Jesus, son of Mary, shall be sent without 
complete prophethood, then there should be some reason for such 
punishment.” 

(Uzala Auham part 2, 1891, Ruhani Khazain vol.3, p. 387). 

For original text, see End Note * 


“We have written this thing many times that after the Seal of the Prophets, 
the coming of the Messiah, son of Mary, as a Messenger is the cause of 
great mischief. From this, we must either accept that the system of 
prophetic revelation has started again or that God shall remove the 
accessories of prophethood from the Messiah, son of Mary, and will send 
him simply as a follower. Both these situations are not possible.” 

(zala Auham part 2, 1891, Ruhani Khazain vol. 3, p. 393). 

For original text, see End Note *° 


“A person possessing complete prophethood (nabuwwat tama) cannot be a 
follower. And a person who is known as the Messenger of God in a perfect 
way, his being completely obedient and a follower of another prophet is 
definitely forbidden by the verses of the Qur’an and Hadith. God the Exalted 
says: “And We have sent no messengers but that he should be obeyed by the 
Command of God.” (al-Nisa 4:65) — meaning that every Messenger is sent 
as a leader and Imam and not for the purpose that he is obedient and a 
follower. But ‘muhaddath’—who is from among the messengers—is a 
follower and a prophet in an incomplete sense. He is a follower because he is 
fully obedient to the law of God’s Messenger™ and receives blessings from 
the lamp of messengership, and a prophet because God treats him like a 
prophet. God has created the position of muhaddath as an intermediate 
station between the prophets and the Ummah. Although he is a complete 
follower in a way, he is also a prophet in a certain manner. It is necessary for 


°23* Section-1 Views Prior to 1901 


a ‘muhaddath’ to be like some prophet and should obtain the same name as 
that prophet in the Eyes of God.” 

(zala Auham part 2, 1891, Ruhani Khazain vol. 3, p. 407). 

For original text, see End Note *° 


“.. The manner in which Jesus, son of Mary, will be a complete follower 
on his descent, then despite being a Follower, he can never be a 
Messenger—because the concept of a messenger and a follower is 
contradictory. Furthermore, being Seal of the Prophets by our Prophet 
(Muhammad™) prohibits the coming of another prophet. However, such a 
prophet who gets his light from the lamp of Muhammad’s prophethood—and 
does not possess complete prophethood (nabuwwat tama)—who is 
otherwise called a ‘muhaddath’, he is excluded from this innovation, 
because by being a follower and being lost in the Holy Prophet™, he is 
included in the person of the Seal of the Prophets.” 

(Izala Auham part 2, 1891, Ruhani Khazain vol. 3, p. 410-411). 

For original text, see End Note 7” 


“There is a Hadith in Sahih Muslim that Messiah shall come as prophet of 
God. Now, if it is meant that someone from the community who will be like 
the Messiah and the son of Mary and who has the status of 
‘muhaddathiyyat’, then there is no harm. Because the ‘muhaddath’ is in 
some way a prophet, too. But he is a prophet who obtains his light from the 
lamp of Muhammad’s prophethood, and not by himself.” 

(zala Auham part 2, 1891, Ruhani Khazain vol. 3, p. 416-417). 

For original text, see End Note ** 


“A sign of the Promised Messiah, that is supposed to come, is that he shall be 
a prophet of God—that is that he shall receive revelation from God. But here 
it does not mean complete and perfect prophethood (nabuwwat tama) 
because complete and perfect prophethood has been sealed. What it means 
here is the prophethood that is limited to the meaning of 
‘muhaddathiyyat’ which obtains its light from the lamp of Muhammad’s 
prophethood.” 

(zala Auham part 2, 1891, Ruhani Khazain vol. 3, p. 478). 

For original text, see End Note ”” 
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“The Holy Qur’an does not allow the coming of any Messenger after the 
Seal of the Prophets whether he is a new Messenger or an earlier one. It 
is because the Messenger obtains his religious knowledge through Gabriel 
and the door of Gabriel’s descent, in the form of prophetic revelation, is 
closed. And this thing is impossible that a Messenger comes to the world but 
without the onset of prophetic revelation. 


“The authentic Hadith are clearly stating that the coming Messiah, son of 
Mary, shall appear as a follower. He is therefore described as a follower as is 
evident from the Hadith: ‘your leader shall be from among yourselves’. It is 
not only stated but also made incumbent upon him with respect to obedience 
and following which is required from the Ummah.” 

(Uzala Auham part 2, 1891, Ruhani Khazain vol. 3, p. 511). 

For original text, see End Note *° 


“And God Almighty knows that I am a Muslim and believe in all those tenets 
in which Ahl-Sunnat wal-Jama‘at? believe; and I admit to the sacred 
Kalimah—La ilaha ilallah Muhammadur rasulullah; and I face the Qibla 
during my Prayer; and I am not a claimant to prophethood and in fact 
consider such a claimant outside the pail of Islam.” 

(Aasmani Faisla, Dec. 1891, Ruhani Khazain vol. 4, p. 313). 

For original text, see End Note *! 


“God says: ‘He reveals not His secrets to any one, except to him whom He 
chooses, namely a Messenger’'’. The word ‘Messenger’ is common which 
includes messenger and prophet and muhaddath.” 

(Aa’ina Kamalaat-e Islam, written 1892, Ruhani Khazain vol. 5, p. 322). 

For original text, see End Note * 


In a letter written to Maulvi Muhammad Husain Batalvi in January 
1893, the Promised Messiah* mentions that he is recipient of the 
revelation of walayat and muhaddathiyyat: 


” Referring to the largest body of Muslims among the Sunnis. 


0 Surah al-Jinn, 72:27-28. 
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“God says to His Prophet that even if he fabricates a single statement from 
himself, his life artery would have been severed. Then why is it that for this 
humble one, instead of having his life artery severed, God the Exalted 
honours him by fulfilling his prophecy in support of his claim despite the fact 
that he is held a disbeliever, a fabricator, a deceiver and a liar in your eyes. 
Has it happened in the world that a liar has been helped by God in such a 
manner? That he has been claiming for eleven years that His revelation of 
walayat" and revelation of muhaddathiyyat has been descending upon him 
and God does not sever his life artery? Instead, He fulfils his prophecies to 
abase, shame and confute the enemies like you.” 

(Maktoobat Ahmad, vol. 1, p. 356. Letter to Maulawi Muhammad Husain 
Batalwi, January 1893). For original text, see End Note * 


Describing the general nature of muhaddathin, the Promised Messiah™ 
writes: 


“The receiver of revelation of muhaddathiyyat is fully hued in the colour of 
the prophet that he follows. And he is given everything that is bestowed 
upon the prophet except prophethood and renewal of commandments.” 
(Barakat-ud Du‘a, April 1893, Ruhani Khazain vol. 6, p. 20). 

For original text, see End Note ** 


“Muhaddath are those persons who are blessed with converse with God and 
their essence bears a remarkable likeness with the essence of prophets.” 
(Barakat-ud Du‘a, April 1893, Ruhani Khazain vol. 6, p. 23-24). 

For original text, see End Note *° 


“If it is said that prophets have come in the Mosaic dispensation for the 
support of faith, its answer is in the fact that they are both ‘sent’, prophets 
and ‘muhaddath’ have the same status. Just as God named prophets as 
messengers, He named ‘muhaddathin’ as messengers, too. It is towards this 
end that the Holy Qur’an says: ‘And We caused after him (Moses) 
Messengers to follow in his footsteps ...’ (2:88), and did not say instead: 
‘And We caused after him (Moses) prophets to follow in his footsteps ...’ 
So, this points to the fact that messengers mean those that are sent, be they 
messengers or prophets or muhaddathin. As our leader and Messenger, the 


'' Walayat and muhaddathiyyat are stations of sainthood in Islamic terminology. 
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Holy Prophet™, is the Seal of the Prophets and since no prophets can come 
after him, therefore, muhaddathin are appointed in the place of prophets 
in this Dispensation.” 

(Shahadatul Our’an, September 1893, Ruhani Khazain vol. 6, p. 323-324). 
For original text, see End Note *° 


Comparing the Mosaic and Muhammadan Dispensations, the Promised 
Messiah™ writes that now muhaddathin shall come in the Ummah of the 
Holy Prophet™: 


“Now that it is proven from the Holy Qur’an that a lasting system of 
successors has been established in this Ummah like the one established in the 
Mosaic Dispensation, and the only difference is that at that time prophets 
came for the support of the Mosaic faith while for the present one, 
muhaddathin come.” 

(Shahadatul Our’an, September 1893, Ruhani Khazain vol. 6, p. 356). 

For original text, see End Note *” 


“Tt has been revealed to me that the true faith is Islam and the true Prophet is 
Mustafa, peace and blessing of Allah be upon him, who is the chief spiritual 
leader, the unlettered one and trustworthy Messenger. Thus, as worship is 
due to God alone, Who is One without associate, in the same way, obedience 
is due to our Prophet alone—there is no prophet after him and there is 
none like him—the Seal of the Prophets...” 

(Minanur Rahman, written in 1895, Ruhani Khazain vol. 9, p. 164. Also: 
Tadhkira, English Edition, Islam International Publications, 2009, p. 349). 
For original text, see End Note ** 


In many of his earlier writings, Hazrat Mirza Ghulam Ahmad“ denied 
being a prophet or messenger in the sense in which this station was used 
for earlier persons. In these writings, he explains the application of such 
words in his revelations as purely metaphoric and figurative. He also 
argues that the ancient Jesus“’, son of Mary, cannot return since he was 
ordained as a prophet in his own time and the phrase Khataman Nabiyyin 
would be violated if he came back: 
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“This meek one has never claimed real (hageegi) prophethood and 
messengership. To use a word in a non-real manner and to bring it into 
conversation according to the common meaning of the dictionary, does not 
amount to ‘kufr’ (disbelief). But I don’t like even this, since there is danger 
that ordinary Muslims may be deceived. But those converses that I have 
received from God the Exalted—which frequently include this word of 
‘prophethood’ and ‘messengership’-—I cannot keep them hidden because I 
have been appointed. But I say it time and again that the words ‘sent’ and 
‘messenger’ and ‘prophet’ that have been used for me in those 
revelations, they have not been used in their real meanings. And the 
reality—for which I present the chief argument—is that our Prophet™ is the 
Seal of the Prophets and no prophet shall come after him whether old or 
new. 


“... It should be noted, however, that just as we have said, sometimes such 
words are used in God’s revelations in metaphorical and figurative manner 
with respect to some saints and they are not based on reality.... With respect 
to the Promised Messiah—who is called ‘prophet of God’ by the Holy 
Prophet™ in Sahih Muslim and other books—that is used in the same 
figurative sense, which is a common and accepted idiom in the books of 
the mystics. Otherwise, who can be a prophet after the Seal of the Prophets!” 
(Anjaam Atham, December1896, Ruhani Khazain vol. 11, p. 27-28, 
footnote). For original text, see End Note * 


“Tam not a claimant to prophethood. In fact, I consider such a claimant 
outside the pail of Islam.” 

“We, too, curse the claimant to prophethood.” 

(Aasmani Faisla, Ruhani Khazain, volume 4, p. 313 and _ Poster 
Announcement, January 24, 1897). For original text, see End Note a 

“Do not make false accusations against me that I have claimed real!” 
(hageeqi) prophethood for myself. Have you not read that muhaddath is also 
a messenger in a way?... Pray tell, that one who has been sent, wouldn’t he 
be called a messenger in the Arabic language or something else? But 
remember that at this place in God’s revelation, real meanings are not 


'? Real (haqeeqi) sense of prophethood means law-bearing prophethood. 
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meant that relate to one given the Law. However, one who is appointed, he 
is also ‘sent’. It is true that the revelation that God has sent on this 
humble one frequently contains the words ‘prophet’, ‘messenger’ and 
‘sent’. But they are not used in the real (aqeeqi) sense. These are God’s 
terms that he has used these words. 


“We accept this fact that in the real (hageegi) sense of prophethood, 
neither an old prophet can come nor a new one after the Holy Prophet™. 
The Holy Qur’an does not allow the advent of such prophets. However, in a 
metaphorical sense, God is free to call a person ‘prophet’ or ‘messenger’ 
unto whom He has sent His revelation.... I say it time and again that the 
words ‘messenger’ and ‘sent’ and ‘prophet’ with respect to me in my 
revelations are indeed from God but are not based on their real 
(haqeeqi) meanings.... It has been made clear to me that all doors to real 
(hageeqi) prophethood are closed after the Seal of the Prophets. Now no new 
prophet—in the real sense of the meaning—can appear, nor an old one.” 
(Siraj Muneer, May 1897, Ruhani Khazain vol. 12, p. 4-5). 

For original text, see End Note “! 


“If a new prophet comes—or an earlier one returns—then how would our 
Holy Prophet™ remain the Seal of the Prophets? Yes, the door of saintly 
revelation and of converse with God is not closed .... It should be noted that 
in Sahih Muslim, the word ‘prophet’ has been used for the Promised 
Messiah—but in a metaphoric and figurative sense. This is the reason 
such words have been used for me by God as in Braheen-e-Ahmadiyya.” 
(Ayyamus Sulh, January1899, Ruhani Khazain vol. 14, p. 309). 

For original text, see End Note “* 


“Also, the fact that our Holy Prophet™ is the Seal of the Prophets, demands 
that Jesus™ be considered dead—because if another prophet comes after him, 
he cannot remain the Seal of the Prophets nor can the system of prophetic 
revelation be considered closed. Even if we consider that Jesus shall return as 
a follower, he would still have the status of prophethood, although he may 
follow the Law of Islam like other followers. Still, we cannot say that in 
God’s knowledge he shall not be a prophet. And if he is a prophet in God’s 
knowledge, then the same argument stands that another prophet has come 
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after the Seal of the Prophets, and this amounts to refuting the clear 
explanation of the Holy Qur’an.” 

(Ayyamus Sulh, January 1899, Ruhani Khazain vol. 14, p. 392). 

For original text, see End Note “ 


Answering to a remark that the like of a prophet must be a prophet, the 
Promised Messiah* wrote: 


“The entire Ummah agrees on this fact that a non-prophet can be a 
proxy for a prophet as his Buruz. This is the meaning of the Hadith ‘The 
scholars of my Ummah are like the prophets of Bani Isra’il’. See here that 
the Holy Prophet™ has adjudged the scholars to be like the prophets.” 
(Ayyamus Sulh, January1899, Ruhani Khazain vol. 14, p. 411). 

For original text, see End Note “* 


In his revealed sermon, Hazrat Mirza Ghulam Ahmad" calls himself the 
best of saints just as the Holy Prophet™ is designated the best of the 
prophets: 


“And I am at the station of closing sainthood, just as our leader, the elect, 
was at the station of closing prophethood. Indeed, he is the Seal of the 
Prophets and I am the ‘Seal of the Saints’. There is no saint after me—except 
that he be from me and respect my undertakings.” 

(Khutba Ilhamiyya, April 11, 1900, Ruhani Khazain vol. 16, p. 69-70). 

For original text, see End Note *° 


4. CONCEPT OF MUHADDATH IN ISLAM 


The concept of muhaddath within the Muslim community dates back 
to the time of the Holy Prophet™ himself. Below are presented some 
excerpts from the writings of ancient scholars of Islam to show that the 
status of a muhaddath was well recognised and established within the 
Ummah. 


According to a Hadith of the Holy Prophet™ that is given in Sahih 
Bukhari, the Holy Prophet™ is reported to have said: 
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“Among the nations before you, there used to be muhaddathin; and if there is 
any of such persons amongst my followers, it is “Umar.” 
(Sahih Bukhari) 


In Surah al-Hajj (22:53) in the Holy Qur’an, it reads as follows: 


“Never sent We a messenger or a prophet before thee, but when he sought, 
Satan obstructed his seeking. But God removes what Satan places (as 
obstruction) ...” 


In connection with the above Qur’anic verse, there are numerous 
references in the books of Hadith that one translation of the above verse 
goes as follows: 


“Never sent We a messenger or a prophet or a muhaddath ...” 


Thus, in Sahih Bukhari, in the Chapter on the Companions of the Holy 
Prophet™ and on the merits of Hazrat ‘Umar, it is stated that: 


“Hazrat Ibn Abbas” said ... ‘a prophet or a muhaddath ...’” 

Again, in a book of commentary on Sahih Bukhari, it is explained that: 

“When Hazrat Ibn ‘Abbas™ used to come to this verse, he used to read it as: 

‘Never sent We a messenger or a muhaddath ...’”’ 

(Umdatul Qari, Sharh Sahih Bukhari, Bab manaqib ‘Umar) 

Similarly, Shah Waliullah (1703-1762) writes in his book, Khair 
Katheer dar biyan kalam-Allah, in the context of the above mentioned 


Qur’anic verse: 


“And Hazrat Ibn ‘Abbas™ read the word ‘muhaddath’ after the word 
“prophet’” 
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Similar references and acknowledgements of Hazrat Ibn ‘Abbas™ for 
the use of the word ‘muhaddath’ in the reading of 22:53 exist in the 
writings of Jalaluddin Sayyuti (1445-1505) and Syed Shah Isma‘il 
Shaheed (1779-1831) in Mansab Imamat, p.44). 


Commenting on the underlying philosophy of the Hadith on the 
subject of muhaddathin, Ibn Hajar ‘Asqalani (773-852) writes: 


“There is wisdom in the existence and preponderance of muhaddathin after 
the early times. This is so, because this Ummah could also benefit in like 
manner. There is also wisdom in their being numerous, so that they could be 
like the numerous prophets of the Bani Isra’il. Since this Ummah cannot have 
many prophets—because its Prophet is the Seal of the Prophets—therefore in 
their place it has many who receive converse.” (Fatah al-Bari) 


Ibn al-‘Arabi (1165-1240) explains the station of muhaddath in the 
following words: 


“From certain statements of the muhaddath, a stranger may understand that 
he is claiming prophethood and is abrogating the Muhammadan Law, 
seeming to deny him. We have repeatedly seen this in our time and have 
experienced it ourselves with our scholars. But we consider such persons 
handicapped, because they did not find any proof for the truthfulness of the 
muhaddathin and speak only from their conjecture.” 

(Fatoohat Makiyya, part 2, p.79) 


Again, in his book Fatoohat Makiyya, Ibn al-‘Arabi discusses the 
issue in a Q & A format, in the following words: 


“Question: what is the difference between prophets and muhaddathin? 


“Answer: The imposition of the Law. Prophethood invariably carries with it 
the imposition of the Law. But there is no such thing in the sayings of the 
muhaddathin. This difference exists only if we assume prophets to be law- 
bearing. If it is assumed that they are possessors of general prophethood, 
then muhaddathin are just like them—meaning that general 
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prophethood and muhaddathiyyat are equivalent words, meaning the 
same thing. There is no difference between them.” (Fatoohat Makiyya, 
vol.2, p.78) 


In the above quote, Ibn al-‘Arabi clearly opens the door for non-law- 
bearing prophets to appear within the Muslim Ummah. He refers to them 
as “possessors of general prophethood”. The only condition according to 
him is that any new prophet not be a law-bearing one. 


Jalaluddin Sayyuti (1445-1505) quotes the Holy Prophet™ in 
explaining what a muhaddath is: 


“According to one report, the Companions asked, ‘O Messenger of God, who 
are the muhaddathin?’ He replied, ‘Those with whom the angels converse.’” 
(Hadith) 


According to Shaikh Ahmad Sirhindi (known as Mujaddid Alif 
Thani, (1564-1624)), the station of a muhaddath is very close or similar to 
the station of a non-law-bearing prophet: 


“.. These two gentlemen (Abu Bakr and ‘Umar), are included among the 
prophets because of their piety and are blessed with their traits.” 
(Maktoobat, Daftar 1, part 4, letter No.251, p.64) 


Shaikh Ahmad Sirhindi (1564-1624) writes again: 


“Let it be noted that a person may reach the level of prophethood (nabuwwat) 
through the station of sainthood (walayat).” 


Shah Waliullah (1703-1762), himself a muhaddath, explains the 
preponderance of muhaddathin in the past in the following words: 


“And note that the Hadith that relates the great number of prophets (one 
hundred and twenty-four thousand), its numbers also include the muhaddath 
and those that are ‘sent’ are equivalent to the prophet.” 

(Khair Katheer, p.246) 
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From the above numerous references and quotes we understand that 
the status of a muhaddath had always been recognised within the Muslim 
Ummah. It has always been considered either close to non-law-bearing 
prophethood or, in the opinion of some, equivalent to it. According to 
some, the word muhaddath practically carried the same significance 
within the Muhammadan Dispensation as the word prophet did in other 
Dispensations, excluding of course any law-bearing prophets. 

Essentially, a muhaddath is a person who is very advanced in his 
spirituality and nearness to God. He receives frequent visions and 
revelations and is also given intimation of future happenings, although not 
with the same frequency with which a prophet of God may be blessed. The 
concept of muhaddath is all too well established in the Muslim community 
and a number of such persons have been recognised in the past fourteen 
centuries including Shah Waliullah, popularly known as Muhaddath 
Dehlvi. According to Hazrat Mirza Ghulam Ahmad”, thousands of saints 
have reached the status of muhaddathiyyat in the Muslim Ummah and 
their miracles have been proved like those of the Israelite prophets’*. 


5. ABSOLUTE BELIEF IN KHATAMAN NABIYYIN 


The following excerpts from his books indicate that Hazrat Mirza 
Ghulam Ahmad“ had an absolute and unequivocal belief in the fact that 
the Holy Prophet™ was Khataman Nabiyyin or the Seal of the Prophets. 
These excerpts reflect his belief that was held by him, unchanged, 
throughout his life. At absolutely no time during his life did he change this 
belief. 


“Holy is God! Again, Holy is God! What a status does the ‘Seal of the 
Prophets’ have whose worthless servants, whose meek community, whose 
menial attendants, reach the levels mentioned earlier ....” 

(Braheen Ahmadiyya part 3, 1882, Ruhani Khazain vol. 3, p. 272, Footnote 
11). For original text, see End Note “° 


'8 Braheen-e Ahmadiyya, vol.4, p-653. 
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“Now under the heaven there is only one Prophet and only one Book. The 
prophet is Muhammad, the Elect—peace be upon him—who is higher and 
more exalted than all the prophets and is the most perfect of messengers and 
is the ‘Khatamal Anbiya’ (the Seal of the Prophets), and the best of men, by 
following whom we find God Almighty and all the veils of darkness are 
lifted and the signs of true salvation are witnessed in this very life.” 

(Braheen Ahmadiyya part 4, 1884, Ruhani Khazain vol. 1, p. 557, Sub- 
footnote 3). For original text, see End Note *’ 


Following is a translation of an Arabic revelation of Hazrat Mirza 
Ghulam Ahmad”: 


“Send blessings on Muhammad™ —and upon his people—who is the leader 
of Adam’s progeny and is the Seal of the Prophets.” 

(Braheen Ahmadiyya part 4, 1884, Ruhani Khazain vol. 1, p. 597, Sub- 
footnote 3). For original text, see End Note “* 


“The gist of our faith is: There is none worthy of worship except God; 
Muhammad is the Messenger of God. The belief that we possess in this 
life—and with which, with the grace of God, we will depart from this 
temporary world—is that our leader and our lord, Muhammad the Elect 
(peace be upon him), is the Seal of the Prophets and the Seal of the 
Messengers and with whose hands religion reached its completion and that 
blessing reached its completion with which man can adopt the path of 
salvation and reach God.” 

(zala Auham part 1, 1891, Ruhani Khazain vol. 3, p. 169-170). 

For original text, see End Note ”” 


Commenting on verse 41 of Surah al-Ahzab, the Promised Messiah™ 
writes: 


“That Muhammad—peace be upon him—is not the father of any one of your 
men but he is the Messenger of God and the one who ends prophets. This 
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verse, too, clearly argues that after our Prophet—peace be upon him—no 
messenger" shall come in the world.” 

(Izala Auham part 2, 1891, Ruhani Khazain vol. 3, p. 431). 

For original text, see End Note ~° 


“Again, I tell the public at large that I swear in the name of God the Exalted, 
that I am not a kafir (disbeliever). ‘There is none worthy of worship except 
God; Muhammad is the Messenger of God,’ is my belief and ‘he is but the 
Messenger of God and the Seal of the Prophets’ is my faith with respect to 
the Holy Prophet™. For the accuracy of this statement of mine, I take as many 
oaths as there are the pure names of God, and there are the letters of the Holy 
Qur’an, and there are the achievements of the Holy Prophet™ in the Eyes of 
God. No belief of mine is against an utterance of God and the Messenger.” 
(Karamatus Sadiqeen, March 1893, Ruhani Khazain vol. 7, p. 67). 

For original text, see End Note *! 


“T call to witness the glory of God and His majesty that I am one of the 
faithful, a Muslim, and I believe in God the Exalted, in His Books, in His 
Messengers, in His Angels, and in the life after death. I believe that our 
Prophet Muhammad, the elect of God—peace and blessings of God be upon 
him—is the most eminent of prophets and Khataman Nabiyyin (‘Seal of the 
Prophets’).” 

(Hamamatul Bushra, February 1894, Ruhani Khazain vol. 7, p. 184). 

For original text, see End Note ~ 


In one of his sayings, the Promised Messiah* explains the subtler 
meaning of the phrase Khataman Nabiyyin: 


“IT would like to reiterate that the obvious meaning of Khataman Nabiyyin 
is that the affairs of prophethood from the time of Adam to the Holy 
Prophet™ have been completed. The second meaning is that the 
excellences of prophethood have been completed on the Holy Prophet™.” 
(Malfoozat vol. 1, Jan. 1899, p. 189, on-line edition). 


For original text, see End Note * 


'* From the word ‘messenger’ here Hazrat Mirza Ghulam Ahmad’ means Law-bearing 
Messenger or Independently appointed Messenger. 
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“The charge made against me and my community that we do not believe the 
Messenger of God—peace be upon him—to be Khataman Nabiyyin (‘Seal of 
the Prophets’), is utterly false. The faith, the conviction, the certitude and the 
absoluteness that characterises our belief in the Holy Prophet—peace be 
upon him—as Khataman Nabiyyin (‘Seal of the Prophets’), are entirely 
absent from the belief of our opponents.” 

(Al Hakam newspaper, March 19, 1905). For original text, see End Note ™ 


6. ANALYSIS OF PRE-1901 VIEWS 


On the matter of the Holy Prophet™ being Khataman Nabiyyin (‘Seal 
of the Prophets’), Hazrat Mirza Ghulam Ahmad” attests to it in the 
strongest of words. He takes the Qur’anic phrase to mean not only the 
most excellent prophet, but also the last prophet—after whom no prophet 
can appear, either old or new. 

On the matter of his own prophethood, Hazrat Mirza Ghulam Ahmad“ 
considers it to be only metaphoric and figurative and asserts that real 
(haqgeeqi) prophethood is closed after the Seal of the Prophets. He also 
asserts that it is only the station of muhaddathiyyat that best fulfils the 
prophecies given in the Hadith that the returning Messiah shall be both, a 
‘follower’ and a ‘prophet’. 

The various points that Hazrat Mirza Ghulam Ahmad* makes in his 
pre-1901 writings are itemised below: 


e The returning Messiah does not have to be a prophet as no such 
condition was set by the Holy Prophet Muhammad™. 


e The only condition set by the Holy Prophet™ for the returning 
Messiah is that he be a Muslim and a leader of the Muslims. 


e He (Mirza Ghulam Ahmad“) has been raised by God as a 
muhaddath for the Muslim Ummah. 
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Muhaddath is a prophet in one sense of the meaning, though 
complete prophethood is not for him. He is partly a prophet since 
he is honoured with God’s converse. 


He (Mirza Ghulam Ahmad) has not made a claim of prophethood 
but a claim of muhaddathiyyat which also possesses a strong 
aspect of prophethood in it. 


The converse received by Hazrat Mirza Ghulam Ahmad is 
comprised of revelations of walayat and muhaddathiyyat and not 
of prophethood. 


Muhaddathiyyat is metaphorical prophethood. 


The likeness of Messiah“, son of Mary, is not a messenger but 
resembles the messengers and is like them. 


The returning Messiah* shall not be characterised by complete 
(tama) and real (haqgeeqi) prophethood. 


Incomplete prophethood shall be found in him, which is known as 
muhaddathiyyat. 


The return of the ancient Messiah™, son of Mary, is not possible on 
the ground that it would imply the start of prophetic revelation 
once again which is not possible after the Holy Prophet™ has been 
declared Seal of the Prophets. 


The concept of a prophet and a follower is contradictory. 


The Qur’anic phrase ‘Seal of the Prophets’, prohibits the coming 
of another prophet after the Holy Prophet™. 
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However, such a prophet who gets his light from the lamp of 
Muhammad’s_ prophethood—and does not possess complete 
prophethood (nabuwwat tama)who is otherwise called a 
muhaddath —is excluded from such a restriction. 


A person possessing complete prophethood (such as Jesus”, son of 
Mary) cannot be a follower. 


Only a muhaddath can be both—a follower and a prophet in an 
incomplete sense (meaning that an independent prophet is always a 
prophet in a complete sense and he can never be called a 
muhaddath). 


The aspect of prophethood in the person of the returning Messiah 
is limited to the meaning of muhaddathiyyat—which means 
obtaining light from the lamp of Muhammad’s prophethood. 


Just as God named prophets as messengers, He named 
muhaddathin as messengers, too. The word ‘Messengers’ means 
that they are sent—be they Messengers or Prophets or 
muhaddathin. 


Since no prophets can come after the Seal of the Prophets, 
muhaddathin are appointed in the place of prophets in the 
Muhammadan Dispensation. 


The words ‘sent’, ‘messenger’ and ‘prophet’ that are used in his 
revelations have not been used in their real meaning but in a 
metaphorical and figurative sense. 


All doors to real (haqeeqi) prophethood are closed after the Seal of 
the Prophets. No prophet can appear in the real sense of the 
meaning—whether old or new. 
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e In Sahih Muslim, the word ‘prophet’ is used for the returning 
Messiah only metaphorically and figuratively. It is in this sense 
that the words have been used for himself in Braheen Ahmadiyya. 


In his pre-1901 writings, the viewpoints of Hazrat Mirza Ghulam 
Ahmad™ are very close to the historic and traditional views of many Sunni 
scholars. He states in his book Asmaani Faisla (December 1891) that he 
believes in all those tenets in which Ahl-Sunnat wal-Jama‘at believe. It is 
interesting to note that while Ibn Al-‘Arabi had allowed the coming of a 
‘Follower Prophet’ after the Seal of the Prophets, Hazrat Mirza Ghulam 
Ahmad” only allows the coming of a muhaddath in the Muslim Ummah. 
Regarding his own converse, he calls it revelation of walayat and 
muhaddathiyyat (both terms refer to sainthood). 

In his pre-1901 writings, the Promised Messiah* uses several 
terminologies related to prophethood. It is important to fully understand 
the meaning of these terms to properly appreciate his understanding of the 
station of prophethood. For all prophets that have appeared in history, the 
Promised Messiah™ uses the term hageegi nabi or real prophets and calls 
their prophethood nabuwwat tama or complete prophethood. The 
Promised Messiah“ does not recognise anything other than these kinds of 
prophets and this kind of prophethood in his pre-1901 writings. Thus, all 
the earlier prophets whether law-bearing or follower prophets of the 
Mosaic Dispensation are regarded alike as hageeqi nabi. Nowhere in his 
pre-1901 writings does the word ummati nabi (follower prophet) appear. 

Later, in his post 1901 writings, the Promised Messiah** would 
introduce several new terms as the deeper knowledge about the station of 
prophethood becomes clearer upon his person based on guidance from 
God. These new terms would include: mustagil nabuwwat (independent 
prophethood), ghair mustagil nabuwwat (dependent prophethood), Zilli 
nabuwwat (prophethood through representation) and Buruzi nabuwwat 
(prophethood through Buruz). We shall discuss these terms in more detail 
in the next Section. 
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Section 2 
VIEWS ON HIS STATUS AFTER 1901 


On November 5, 1901, the Promised Messiah“ issued a poster 
announcement in Urdu titled Aik Ghalati ka Izala (A Misconception 
Removed) that clarifies, once and for all, the true nature of his claim 
concerning prophethood. The writing of the poster was prompted by an 
assertion made by a member of his community who denied that Hazrat 
Mirza Ghulam Ahmad“ had claimed to be a prophet and a messenger. In 
the poster, the Promised Messiah™ stated: 


“The fact is that in the Divine revelations of which I am the recipient, 
words such as ‘Messenger’, ‘Apostle’ and ‘Prophet’, appear not once, 
but hundreds of times. How then can it be correct to say that such words 
have not at all been used?” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain, vol. 18. Excerpt 
from on-line English edition, p.1). See End Note ». 


In support of the above, he quotes several of his revelations, which 
include the following one in Arabic: 


“He it is Who sent His Messenger with the guidance and the religion of 
truth, that He may cause it to prevail over all religions.” 
(Braheen Ahmadiyya Part 4, 1882, Ruhani Khazain vol. 1, p. 593, Sub- 


footnote 3). For original text, see End Note *°. 


“The Champion of Allah in the mantle of the Prophets.” 
(Tadhkira, English Edition, Islam International Publications, 2009, p. 100). 
For original text, see End Note >”. 


““A Warner came unto the world.” 


“A Prophet came unto the world.” 
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1. CLAIMING A STATION ABOVE THAT OF 
MUHADDATHIYYAT 


Beginning with late 1901, the Promised Messiah™ stops using the 
word muhaddath for himself and prefers to call himself a ‘prophet’ and a 
‘messenger’ with certain qualifications. The first indication of this change 
appears in his poster announcement Aik Ghalati ka Izala (‘A 
Misconception Removed’). In this announcement, he lays stress upon the 
dictionary meanings of the words nabi and rasul and asserts that the word 
muhaddath cannot be used in a situation where the person receives very 
extensive and frequent intimation of the unseen. It is also the first time that 
he makes a difference between a law-bearing and a non-law-bearing 
prophet and introduces the term mustagil nabuwwat (independent 
prophethood). He also makes the point that much of the dispute between 
his understanding of prophethood and that by the Muslim scholars is based 
on semantics: 


“It should also be remembered that the literal meaning of Nab?’ is one who 
discloses the unseen after having been informed by God. Therefore, the 
title of Nabi would be justified wherever this connotation would apply....” 
(Aik Ghalati ka Izala, November 1901, Ruhani Khazain, vol. 18. Excerpt 
from on-line English edition, p. 5-6). See End Note *. 


“Likewise, anyone who is ‘sent’ by God will be called Rasil'’. The only 
difference is that, after our Holy Prophet™ till the end of days, there cannot be 
any Nabi who is granted a new shari‘a’’....” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain, vol. 18. Excerpt 


from on-line English edition, p. 6). See End Note ». 
'S The Arabic word for ‘prophet’. 


'© The Arabic word for ‘messenger’. 


'’ The Arabic word for a way of belief and practice with respect to religion. Alternatively, 
the Islamic Law. 
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“If one who is bestowed knowledge of the unseen by God Almighty 
cannot be given the title of Prophet, then tell me what else should he be 
called? If you say that he should be called Muhaddath, I would counter that 
no lexicon attributes to Tahdith'® the connotation of disclosure of the unseen, 
while Nabuwwat’’ means the disclosure of the unseen....” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain, vol. 18. Excerpt 


60 


from on-line English edition, p. 8-9). See End Note ™. 


“A Prophet is not necessarily a law-bearer, but prophethood is a Divine 
gift through which matters of the unseen are revealed. Since I have myself 
witnessed the clear fulfilment of about a hundred and fifty Divine 
prophecies, how can I deny for myself the title of Nabi or Rasil? Since God 
has Himself bestowed these titles upon me, why should I forsake them for 
fear of anyone else?” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain, vol. 18. Excerpt 
from on-line English edition, p. 9). See End Note“. 


“Wherever I have denied being a Prophet or Messenger, it has only been 
in the sense that I have not brought an independent law nor am I an 
independent” Prophet.” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain, vol. 18. Excerpt 
from on-line English edition, p. 10). See End Note ©. 


“T claim to be Nabi and Rasil. In fact, it is a dispute based on semantics. 
If God has converse with someone that is extensive and also includes 
many prophecies, he is called a prophet and this definition applies to us. 
Therefore, I am a prophet. Except that this prophethood is not law-bearing 
which abrogates the Book of God (the Holy Qur’an) and brings a new Book. 
We consider such a claim as disbelief. There have been many prophets 
among the Children of Israel who were not given any Book. They only used 
to make prophecies from God which showed the grandeur and truthfulness of 


'S Literally meaning ‘narration’, the word is commonly used for the station of muhaddath 
meaning sainthood. 
'? Arabic word for ‘prophethood’. 


°° Mustaqil in Arabic. 
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the Mosaic teachings. They were, thus, called prophets. The same is the 
situation with the present Dispensation. If I am not called a prophet, then 
what distinction is there that would distinguish me from other recipients of 
revelation?” 

(Malfoozat, Feb. 1908, vol. 10, p. 127 book edition; vol. 5, p. 447 on-line 
edition. Also: Badr, March 5, 1908, vol. 7, p. 2, 9, column 1). 

For original text, see End Note ©. 


While the Promised Messiah™ denies being a law-bearing Prophet, he 
does maintain that he is a prophet and a messenger in a certain sense of the 
words. To properly elucidate his status, he uses two terms in his book Aik 
Ghalati ka Izala that would be discussed at some length in this Section. 
One relates to Zilli Prophethood and the other relates to Buruzi 
Prophethood. 


2. ZILLI NNABUWWAT 


Zill literally means ‘shade’ and ‘shadow’ in Arabic and Persian 
languages. The concept of zilli nabuwwat means ‘prophethood through 
representation’. The word zill is frequently used in this sense such as in the 
phrases zill-Allah and zilli subhadni, meaning representative of God. The 
concept of zilli nabuwwat signifies such complete devotion, attachment 
and dedication to the Holy Prophet™—along with extreme humility and 
self-effacement—that a person is completely dyed in the hue of his 
spiritual master and begins to reflect his image. Whatever the person does, 
he does under the umbrella of his spiritual master. His own claim and 
station are not independent anymore and he draws his position through 
this relationship of zilliyyat or representation. 

The Promised Messiah™ explains this concept for the first time in his 
writing Aik Ghalati ka Izala (A Misconception Removed). Referring to 
verse 23:41 of the Holy Qur’an—‘Muhammad is not the father of any of 
your men, but the Messenger of Allah and the Seal of the Prophets’—he 
writes: 
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“This verse contains a prophecy of which our opponents do not have the least 
idea. In this prophecy God Almighty says that, after the Holy Prophet™, the 
door of prophecies has been closed till the Day of Judgment, and that it is no 
longer possible for a Hindu, a Jew, a Christian or a nominal Muslim to 
assume the title of ‘Prophet’; and that all the doors leading to prophethood 
have been closed except the door of Sirat-e-Siddigr’, which is losing 
oneself in the Holy Prophet™. Thus, he who comes to God through this 
door is clad, by way of zill, in the same mantle of prophethood which is 
the mantle of the prophethood of Muhammad™. As such, he does not 
derive this status from himself but from the fountain of the Holy Prophet”; 
and, that too, not for his own glory but for the glory and majesty of the Holy 
Prophet™.” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. 
Excerpt from on-line English edition, p. 4). See End Note ™. 


The Promised Messiah” further elucidates the concept of zilliyyat as it 
applies to a prophet raised in the Muslim Ummah: 


“After our Holy Prophet™, till the end of days, there cannot be any nabi 
who is granted a new shari‘a. Nor can anyone be granted the title 
nabuwwat unless it is through the Holy Prophet™, and unless a person 
has arrived at such a stage of complete devotion to him that he too is 
named Muhammad and Ahmad in heaven.... The true connotation of 
Khataman Nabiyyin requires that if anyone calls himself a prophet while 
there remains the slightest veil of estrangement, such a person will be guilty 
of breaking the seal of Khataman Nabiyyin. But he who is so lost in the 
Khataman Nabiyyin that he receives his name and reflects his countenance, 
will, on account of this complete unity and harmony, be called a prophet 
without contravening the Seal; for he is Muhammad™, though by way of zill. 
Thus, despite the claim of prophethood by the person who is named 
Muhammad and Ahmad by way of zil/, our lord and master Muhammad™ 
would still be the Khataman Nabiyyin, in as much as this second Muhammad 
is a reflection of the same Muhammad™ and bears his name.” 


*! Complete devotion to the Holy Prophet“, such as was shown by Hazrat Abu Bakr 
Siddiq™ (572-634), the First Caliph of Islam. 
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(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 
from on-line English edition, p. 6-7). See End Note ©. 


Below, the Promised Messiah* explains how the concept of zilliyyat 
applies to his own case: 


“Tt must be borne in mind and should never be forgotten that, despite being 
addressed as nabi and rasil, I have been informed by God that this 
bounty has not descended upon me directly. There is a holy being in 
heaven whose spiritual grace is with me and he is Muhammad, the Chosen 
One™. It is on the basis of this relationship, and by merging myself in 
him, and by receiving his names—Muhammad and Ahmad—that I am a 
rasil as well as nabi which, in other words, means that I have been 
commissioned by God and I receive knowledge of the unseen from Him. 
Thus, the Seal of Khataman Nabiyyin remains intact, for I have received his 
name by way of reflection and Zill, through the mirror of love.” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 
from on-line English edition, p. 10-11). See End Note ©. 


“T am not a messenger or a prophet in the sense of a new Law or a new claim 
or a new name. And I am a messenger and a prophet—that is, in the 
sense of perfect zilliyyat. I am that mirror in which the face and prophethood 
of Muhammad™ is reflected perfectly.” 

(Nuzoolul Masih, 1902, Ruhani Khazain vol. 18, p.381, Footnote). 

For original text, see End Note °. 


“T have obtained this honour by following the Holy Prophet™. If I was not 
from the community of the Prophet™, and had not followed him, I would 
never have received this grace of God’s converse, even if my deeds had been 
as much as all the mountains. This is because now all prophethoods are 
closed except the prophethood of Muhammad™. No law-bearing prophet 
can come. Non-law-bearing prophet can come, but only if he is his follower. 
In this respect, therefore, I am both a follower as well as a prophet. And my 
prophethood—meaning converse with God—is the zill of the Holy 
Prophet’s prophethood. Other than this, my prophethood amounts to 
nothing. It is that very Muhammadan prophethood that has manifested in 


” 


me. 
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(Tajalliyat Nahi, written in 1906, Ruhani Khazain vol. 20, p. 411-412). 
For original text, see End Note ®. 


In the excerpts given below, the Promised Messiah™ argues that the 
door of prophethood is open according to the Holy Qur’an and explains 
the conditions under which this can manifest: 


“In the Arabic and Hebrew languages, the meaning of prophet (abi) is 
only one who prophesies—one who prophesies after receiving revelation 
from God. Since the door of such prophethood is not closed according to the 
Holy Qur’an—that someone is honoured with God’s converse as a result of 
grace and obedience of the Holy Prophet™, and he is informed of the unseen 
through God’s revelation—then why can’t such prophets appear in this 
community? Where is the proof for this? We do not believe that such 
prophethood is sealed. Only the door of that prophethood is closed that 
contains commandments of a new Law, or claims something that is other 
than the obedience of the Holy Prophet™. But such a person—whom God 
calls in His revelations a follower on one hand and a prophet on the 
other—such a claim is not counter to the commands of the Holy Qur’an. This 
is so, because being a follower, such prophethood is in fact a zill of the 
prophethood of the Holy Prophet“, and not independent (mustaqil) 
prophethood.” 

(Supplement to Braheen Ahmadiyya part 5, 1905, Ruhani Khazain vol. 21, p. 
351-352). For original text, see End Note ©. 


“Independent” prophethood has ceased with the Holy Prophet“. Prophethood 
by zil/--which means the receiving of revelation through the grace of 
Muhammad*—that shall remain until the Day of Judgement so that the door 
of peoples’ perfection is not closed ...” 

(Haqiqatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 30). 

For original text, see End Note ””. 


In his book Hagqigatul Wahiy, the Promised Messiah“ makes a very 
important point that he should not be referred to simply by the title of a 


°° Mustaqil Nabuwwat in Arabic. 
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prophet. This is because he is a prophet under one set of meanings and a 
follower under another set of meanings: 


“Tt should be noted that many people are deceived when they see the word 
‘prophet’ in my claim and think that perhaps I have claimed that kind of 
prophethood that was bestowed upon the prophets directly in earlier times. 
However, they are mistaken in this supposition of theirs. I do not have any 
such claim. In fact, it is God’s good judgment and wisdom that has bestowed 
this station to prove the spiritual blessings of the Holy Prophet™, which have 
elevated me to the station of prophethood. For this reason, I cannot be 
called just ‘prophet’—in fact a ‘prophet’ in one way and a ‘follower’ in 
another. My prophethood is the zill of the Holy Prophet™, and not a real” 
prophethood....” 

(Hagqigatul Wahiy, May 1907, Ruhani Khazain vol. 22, p.154, Footnote). 

For original text, see End Note ”. 


The Promised Messiah” asserts that after the Khataman Nabiyyin, only 
a prophet by way of zi// can appear in the Muslim Ummah: 


“And our Prophet is the Seal of the Prophets, and there can be no prophet 
after him except him who acquires his light through him and is his 
manifestation through his zill.” 
(Al-Istifta’, Hagigatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 643). 
For original text, see End Note ”. 


“T have believed in His Messenger with the truthfulness of my heart and 
know that all prophethoods have ended on him and his Law is the last of the 
Laws. But one kind of prophethood has not ceased—meaning the 
prophethood that is obtained with his perfect following and which 
obtains light from his lamp. This has not ceased since it is the prophethood 
of Muhammad™—meaning it is his zi//—and is through him, and is his 
manifestation, and is through his grace.” 

(Chashma Ma’arfat, May 1908, Ruhani Khazain vol. 23, p. 340). 

For original text, see End Note ”. 


°> By the word real (as/i in Urdu) he actually means: independent. 
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“Since the very beginning, God intended that some person be given the status 
of frequent converse with God—as a result of his obedience of the Holy 
Prophet“ and for the purpose of confirming and revealing the continuing 
achievements of the Holy Prophet“—which would show a hue of 
prophethood in his person by reflection. It is in this manner that God has 
called me a prophet—that the prophethood of Muhammad”™ is reflected 
in the mirror of my person. I have been called such only by way of zill, 
and not in reality ...” 

(Chashma Ma’arfat, May 1908, Ruhani Khazain vol. 23, p. 340, Footnote). 
For original text, see End Note “. 


3. BURUZI NABUWWAT 


The word ‘Buruz’ literally means ‘manifestation’ in the Persian 
language. The concept of Buruz is based on the metaphoric reappearance 
of a past person. In his book Sat Bachan, the Promised Messiah™ describes 
the concept of Buruz in general terms, as follows: 


“The Buruz that is accepted by the Sufis is that sometimes the spirits of past 
pious ones that have an affinity with them, come to the world. The (living) 
spirit not only has accordance with the other one but also obtains blessings 
from it. And its appearance is considered just as the appearance of the (past) 
one. This is called Buruz in the terminology of the Mystics.” 

(Sat Bachan, November 1895, Ruhani Khazain vol. 10, p. 182). 

For original text, see End Note ”. 


The concept of Buruz is further explained by him in his book Ayyamus 
Sulh, as quoted below: 


“The entire Ummah agrees on this fact that a non-prophet can be a proxy for 
a prophet as his Buruz. This is the meaning of the Hadith ‘The scholars of my 
Ummah are like the prophets of Bani Isra’il’. See here that the Holy 
Prophet™ has adjudged the scholars to be like the prophets.” 

(Ayyamus Sulh, January1899, Ruhani Khazain vol. 14, p. 411). 

For original text, see End Note ”°. 
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Thus, in the Ahmadiyya belief system, Hazrat Mirza Ghulam Ahmad“ 
is the Buruz of Jesus“, son of Mary, as the advent of Hazrat Mirza Ghulam 
Ahmad” is like the re-appearance or manifestation of the ancient Israelite 
Prophet himself. The Promised Messiah“ uses the same concept in 
explaining his station with reference to the Holy Prophet™ as being the 
Buruz of his spiritual master. 

The Promised Messiah* describes this particular relationship in his 
own words in Aik Ghalati ka Izala: 


“As Buruz, I am the same Prophet Khataman Nabiyyin. It was twenty 
years ago, in Braheen Ahmadiyya, that God named me ‘Muhammad’ and 
‘Ahmad’ and declared me to be the Holy Prophet. Thus, the status of the 
Holy Prophet™ as Khataman Nabiyyin is by no means in peril due to my 
prophethood, since the zi// is never independent of the original...” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 
from on-line English edition, p. 12). See End Note ”. 


“Since I am the Holy Prophet by way of Buruz, and all his perfections 
and excellences, including his prophethood, are reflected in the mirror of 
my zilliyyat, where then is the person who claimed to be an independent 
prophet?” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 
from on-line English edition, p. 13). See End Note ™. 


“Tf you still do not accept me, then you should know that it is written in your 
own books of Hadith that the Promised Mahdi* will be like the Holy 
Prophet™, both in character and appearance. His name will correspond to the 
name of the Holy Prophet™“—which means that he will be given the name of 
Muhammad and Ahmad; and that he will belong to the Holy Prophet’s 
household. It is written in some Traditions that ‘He shall be from me’. This is 
a very subtle hint that he will derive his spiritual existence from the Holy 
Prophet“ and will be a reflection of his spirit. This notion is strongly 
supported by the words which the Holy Prophet“ used in describing his 
relationship with the Promised Mahdi“, for he went so far as to give him his 
own name. This clearly signifies that the Holy Prophet™ wished to 
describe the Promised One as his own Buruz....” 
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(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 
from on-line English edition, p. 13-14). See End Note ”. 


“.. the person of the Buruz has no independent existence. The prophethood 
of Muhammad”, therefore, remains confined to Muhammad™ alone....” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 
from on-line English edition, p. 16). See End Note *°. 


“Buruz involves no duality, as his status conforms to this Persian verse: 


Gas Ue Fatt Ue gat Ue Sat SO 
GIS 3 SS UU) ey Hi USE 
Ihave become you, you have become me; 
I have become the body, you have become the soul; 


So none should say henceforth: 
You are one and I am another. 


“In short, the term Khataman Nabiyyin is the Divine Seal which has been set 
upon the prophethood of Muhammad™. It is now impossible for this seal ever 
to be broken. What is possible, however, is that the Holy Prophet, not 
once, but even a thousand times, may by way of Buruz proclaim his 
prophethood with all its splendour and perfection.” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 
from on-line English edition, p. 17). See End Note *'. 


“Since I am the Buruz of Muhammad™ that has been ordained since eternity, 
I have, therefore, been granted prophethood in the form of Buruwz....” 
(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 
from on-line English edition, p. 18). See End Note *. 


“A Buruz of Muhammad™ was destined to come in the latter days with all the 
perfections of Muhammad™, and so he has come. Now this is the only 
window through which one can get water from the fountainhead of 
prophethood. To sum up, prophethood or messengership in the form of Buruz 
does not break the Seal of the Finality of Prophethood....” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 
from on-line English edition, p. 18-19). See End Note *’. 
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“It is only by way of Buruz that I have been made a Prophet and a 
Messenger, and it is on this very basis that Allah has repeatedly named 
me His Prophet and His Messenger, but only by way of Buruz. My own 
self comes nowhere in between, rather it all belongs to Muhammad 
Mustafa™. Thus it is that I have been called Muhammad and Ahmad.” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 
from on-line English edition, p. 20-21). See End Note *. 


In his decisive writing, Aik Ghalati ka Izala, Hazrat Mirza Ghulam 


Ahmad™ sums up the nature of his prophethood in the following words: 


“J am a Messenger and a Prophet only in the sense that I have received 
spiritual grace from the Messenger™ whom I follow and, having received his 
name for myself, and through him, I have received knowledge of the unseen 
from God. But I have not come with a new law. I have never denied being 
called a nabi in this sense. Indeed it is in this very sense that God has 
addressed me as nabi and rasiil....” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 
from on-line English edition, p. 10). See End Note *. 


He further explains the nature of his prophethood in his books and 


speeches, as follows: 


“In the matter of belief, what God asks of you is this only that God is One 
and Muhammad (peace be upon him) is His Prophet. And he is the Seal of 
the Prophets and is the greatest of all. Now there is no prophet after him 
except one who is clothed in the garment of Muhammadiyyat by way of 
Buruz.” 

(Kashti Nuh, October 1902, Ruhani Khazain vol. 19, p. 15-16). 

For original text, see End Note *°. 


“Mohaiuddin ibn al-‘Arabi writes that law-bearing prophethood is not 
allowed but the other™ is allowed. But my own faith is this that the door 


** Tn this context, the ‘other prophethood’ would imply non-law-bearing or ‘Follower 
Prophethood’, the likes of which appeared in the Mosaic Dispensation. 
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of every kind of prophethood is closed. Only that prophethood is allowed 
that is by reflection of the Holy Prophet™.” 

(Al Badar, April 17,1903, vol. 2, No. 13, p. 102. Malfoozat, April 15, 1903, 
vol.3, p.254, Footnote, on-line edition). For original text, see End Note et 


“And we have said it time and again that the prophethood of the Promised 
Messiah* is by way of zill since he has deserved this title through the 
grace of the Prophet™ by being his perfect Buruz. As God addressed me in 
one of His revelations: ‘O Ahmad! You have been made a Messenger.’ 
Meaning that the same way that you deserved the name of Ahmad by way of 
Buruz—although your name was Ghulam Ahmad—the same way you 
deserved the title of ‘prophet’ by way of Buruz.” 

(Tadhkiratul Shahadatain (1903), Ruhani Khazain vol. 20, p. 45-46). 

For original text, see End Note **. 


4. NOT AN “INDEPENDENT FOLLOWER 
PROPHET” 


It is well established that the Promised Messiah“ denies being a law- 
bearing Prophet. However, he also denies being a prophet like the earlier 
Follower Prophets who appeared in the Mosaic Dispensation. This is so 
because all Follower Prophets in the past had been appointed 
independently. In the view of the Promised Messiah“, no Independent 
(mustaqil) Prophet can now come after the Holy Prophet™ has been made 
Khataman Nabiyyin. This denial of prophethood along the style of earlier 
Follower Prophets is mentioned in his book Haqiqgatul Wahiy, as follows: 


“Although there were many prophets among the Children of Israel, but 
their prophethood was not the result of their obedience to Moses; rather 
it was a direct bounty from God; the obedience to Moses had little to do 
with it. For this reason, they were not named like me—that they were 
prophets in one way and followers in another. They were designated 
independent (mustaqil) prophets and they received the station of 
prophethood directly.” 

(Haqigatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 100 footnote). 

For original text, see End Note *”. 
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5. WHY IS ONLY THE PROMISED MESSIAH” 
GIVEN BOTH TITLES OF NABI AND RASUL? 


A question arises as to why, in the Muhammadan Dispensation, only 
the returning Messiah has been referred to with the titles of ‘Prophet’ and 
‘Messenger’ while all other men of God in the Muslim Ummah have been 
regarded only as muhaddath, mujaddid, wali, qutb, abdal, ghaus, ‘arif, 
imam, sufi or fana-fil-rasul. This question is dealt with elegantly by the 
Promised Messiah” in his book Tadhkiratul Shahadatain (October 1903): 


“The form in which the Holy Prophet“ is the like of Moses”, and his khalifas 
are the like of Israelite Prophets”°, then why is it that the Promised Messiah™ 
has been called a Prophet in the Hadith but all other khalifas have not been 
given this name? .... The Holy Prophet™ was the ‘Seal of the Prophets’ and 
there was to be no prophet”’ after him. Thus, if all his khalifas were called 
prophets, the matter of sealing of prophethood would have been thrown into 
doubt. And if not a single person was called a prophet, then there could have 
been an objection as to the absence of likeness as the khalifas of Moses were 
prophets. Therefore, God’s wisdom demanded that a number of khalifas are 
sent with deference to the sealing of prophethood without calling them 
prophet—tthat they not be given this status so that it may be a proof of the 
sealing of prophethood. Then, the last khalifa, meaning the Promised 
Messiah™, should be called by the name of prophet so that the likeness is 
established between the two dispensations in the matter of khilafat. And we 
have said it so many times that the prophethood of the Promised Messiah™ 
is of the zilli (representation) kind. Being a perfect Buruz of the Holy 
Prophet™—and being blessed by the soul of the Prophet™—he deserved 
to be called a prophet. As God has said to me in a revelation: ‘O Ahmad! 


°° Reference to Deuteronomy 18:18, where God addresses Moses by the words: “I will 
raise them up a prophet from among their brethren, like unto thee...” 


°° Reference to Hadith of the Holy Prophet“: ‘Ulumai Ummati kal Anbiyai Bani Israil 
(the scholars of my community will be like the prophets of the Children of Israel). 


*7 The word ‘prophet’ here signifies a ‘law-bearing Prophet’ or an ‘Independent 
Prophet’. 
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You have been made an Apostle.’ Meaning that just as I deserved the name 
of Ahmad in a Buruzi sense—despite being named Ghulam Ahmad,—I 
deserved the title of prophet in a Buruzi sense.” 

(Tadhkiratul Shahadatain, October 1903, Ruhani Khazain vol. 20, p. 45). 


For original text, see End Note ””. 


The above theme is also expressed by the Promised Messiah™ in 
Malfoozat, 15 April 1903, vol. 5, p. 252-254, on-line edition). 


6. SIMPLY A DIFFERENCE OF SEMANTICS 


The Promised Messiah“ frequently alludes to the fact that the difference 
between his concept of prophethood and that held by the Sunni scholars is 
merely semantical and that there is very little true difference between the 
two positions. Thus, he states: 


“With my prophethood, God does not mean anything more than frequent 
Converse and discourse. This is accepted by the leaders of the Sunnis.” 
(Al-Istifta’, Hagigatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 637, 
Footnote). For original text, see End Note *'. 


“T claim to be nabi and rasil. In fact, it is a dispute based on semantics. If 
God has converse with someone that is extensive and also includes many 
prophecies, he is called prophet and this definition applies to me. Therefore, I 
am a prophet. Except that this prophethood is not law-bearing which 
abrogates the Book of God (the Holy Qur’an) and brings a new Book. I 
consider such a claim as disbelief. There have been many prophets among 
the Children of Israel who were not given any Book. They only used to make 
prophecies from God which showed the grandeur and truthfulness of the 
Mosaic teachings. They were, thus, called prophets. The same is the 
situation with the present Dispensation. If I am not called prophet, then 
what distinction is there that would distinguish me from other recipients 
of revelation?” 

(Malfoozat, Feb. 1908, vol. 10, p. 127 book edition; vol. 5, p. 447 on-line 
edition. Also: Badr, March 5, 1908, vol. 7, p. 2, 9, column 1). 

For original text, see End Note ”. 
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He expresses the same viewpoint in his book Chashma Ma‘arfat, as 
follows: 


“The difference between us and the other Muslims is only in verbal 
semantic. This is, that we call those converse from God that consist of 
prophecies by the name of prophethood, and the person who is given these 
prophecies by revelation—so much that there is no like of his in his time—by 
the name of prophet. This is so, because a prophet is he who gives frequent 
intimation of the future based on God’s revelation. But the other Muslims 
believe in God’s converse but, due to their ignorance, do not call such 
converse that are comprised of frequent prophecies by the name of 
prophethood. While in fact, prophethood is the prophesying of the future 
based on revelation. And we all agree that the Law is closed after the Holy 
Qur’an and only mubasharat—imeaning prophecies—are left.” 

(Chashma Ma’arfat, May 1908, Ruhani Khazain vol. 23, p. 189). 

For original text, see End Note ”. 


A similar viewpoint is expressed by the Promised Messiah* in 
Malfoozat: 


“It should not be understood from God’s converse with me that I have 
claimed any new or law-bearing prophethood. I have been named a 
prophet because of abundance of converse both in degree and quantity. 
If there is anyone present in this gathering who is familiar with Hebrew and 
Arabic languages, he would know that the word nabi is derived from naba 
which means to give news. And nabi is the one who brings news. Meaning 
that the one who brings news to the public, based on extensive prophecies 
about the unseen after converse with God, is called a nabi (prophet) 
according to Islamic terminology... In fact the disputation between us and 
them is purely semantical.” 

(Malfoozat, May 1, 1908, vol. 10, p. 267, book edition; vol. 5, p. 555 on-line 
edition). For original text, see End Note ™. 
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7. USE OF THE WORD ‘SEAL’ AS A ‘STAMP OF 
ATTESTATION’ 


After the year 1901, the Promised Messiah* laid considerable 
emphasis on the concept that in the phrase “Seal of the Prophets” used for 
the Holy Prophet™, one meaning of the word ‘Seal’ is to apply it for the 
purpose of attestation. Such indeed had been the custom in the past where 
kings and other officials applied their seals to documents to indicate their 
bona fide status. Such usage is valid by the Arabic grammar and is 
adequately supported by the Arabic lexicon, particularly with reference to 
Imam Raghib’s interpretation of the word khatam. Below, we shall give 
excerpts from the books of the Promised Messiah“ where he specifically 
mentions this concept: 


“Khataman Nabiyyin (‘Seal of the Prophets’) indicates that no prophethood 
can be valid without the attestation of the seal. When a seal is stamped on a 
paper, the paper is attested as authentic. Thus, a prophethood not bearing the 
seal and attestation of the Holy Prophet™ is not valid.” 

(Al Hakam newspaper, October 17, 1902). For original text, see End Note *. 


“The Holy Prophet™ was made a Seal for the Prophets, meaning that in the 
future no achievement of prophethood shall be given to anyone except with 
the seal of his obedience.” 

(Chashma Masihi, 1906, Ruhani Khazain vol. 20, p. 388). 

For original text, see End Note ”°. 


“He became the Seal of the Prophets, not in the sense that in the future no 
one will obtain spiritual grace from him but in the sense that he is the one 
with the seal. Without his seal, no grace can reach anyone. For his 
community, the door of God’s converse shall never be closed until the Day 
of Judgement. Except for him, there is no prophet with a seal. He alone is 
the one with whose seal such prophethood can be obtained for which it is 
necessary to be a follower.” 

(Haqiqatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 29-30). 

For original text, see End Note 7”. 
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“God the Exalted made the Holy Prophet™ the possessor of the seal because 
he was given the seal for bestowing grace—which was never given to any 
other prophet. For this reason, he is called ‘Seal of the Prophets’, meaning 
that his obedience grants the achievement of prophethood, and his 
attention makes prophets ....” 

(Hagqigatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 100, footnote). 

For original text, see End Note **. 


8. PROPHETHOOD REMAINS OPEN 


While there are definite prophecies of the return of the Messiah™ and the 
coming of the Mahdi® in the Traditions of the Holy Prophet Muhammad™, 
Hazrat Mirza Ghulam Ahmad“ contends that the institution of 
prophethood, as defined and described by him, remains open, not only for 
his own specific case but also in general. According to him, prophethood 
by zill and through Buruz remains open within the Muslim Ummah until 
the Day of Judgement. We present the following excerpts from his 
writings to support this viewpoint: 


“In the Arabic and Hebrew languages, the meaning of prophet (nabi) is only 
one who prophesies—one who prophesies after receiving revelation from 
God. Since the door of such prophethood is not closed according to the Holy 
Qur’an—that someone is honoured with God’s converse as a result of grace 
and obedience to the Holy Prophet™, and he is informed of the unseen 
through God’s revelation—then why can’t such prophets appear in this 
community? Where is the proof for this? We do not believe that such 
prophethood is sealed. Only the door of that prophethood is closed that 
contains commandments of a new Law, or claims something that is other 
than the obedience of the Holy Prophet*.” 

(Supplement to Braheen Ahmadiyya part 5, 1905, Ruhani Khazain vol. 21, p. 
351-352). For original text, see End Note ”. 


“Independent” prophethood has ceased with the Holy Prophet**. Prophethood 
by zill-which means the receiving of revelation through the grace of 


°8 Mustagqil Nabuwwat in Arabic. 
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Muhammad*“—that shall remain until the Day of Judgement so that the door 
of peoples’ perfection is not closed ...” 
(Hagqigatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 30). 


For original text, see End Note |, 


“But one kind of prophethood has not ceased—meaning the 
prophethood that is obtained with his perfect following and which 
obtains light from his lamp. This has not ceased since it is the prophethood 
of Muhammad“—meaning it is his zi//—and is through him, and is his 
manifestation, and is through his grace.” 

(Chashma Ma’arfat, May 1908, Ruhani Khazain vol. 23, p. 340). 


For original text, see End Note '"", 


“In short, the term Khataman Nabiyyin is the Divine Seal which has been set 
upon the prophethood of Muhammad™. It is now impossible for this seal to 
be broken forever. What is possible, however, is that the Holy Prophet™, 
not once, but even a thousand times, may by way of Buruz proclaim his 
prophethood with all its splendour and perfection.” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 


102 


from on-line English edition, p. 16-17). See End Note ~~. 
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Section 3 
CONCLUSIONS 


WHAT IS A ‘PROPHET’ AND ‘PROPHETHOOD?’? 


Before we present the conclusions from our discussion of the subject, 
let us take a look at what the Promised Messiah* has written on the 
subject of prophets and prophethood in general. In his book Surma 
Chashm Ariya, the Promised Messiah“ describes the purpose for which 
God sends his prophets: 


“The prophets of God come with the intention and purpose that by being 
exemplars for the people, they motivate them in such a way that anyone 
who follows in their footsteps and adopts their hue, he would eventually 
take on their countenance and would be hued in their colour. ” 

(Surma Chashm Ariya, 1886, Ruhani Khazain vol. 2, p. 193—[p. 241 on-line 
edition]). For original text, see End Note '’. 


In a November 1901 poster announcement called Aik Ghalati ka Izala, 
the Promised Messiah™ explains the literal meaning of the word nabi and 
who is entitled to use it for himself: 


“It should be remembered that the literal meaning of nabi is one who 
discloses the unseen after having been informed by God. Therefore, the 
title of nabi would be justified wherever this connotation would apply....” 
(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 
from on-line English edition, A Misconception Removed, 2007, p. 5-6) '*. 


With reference to verse 72:27-28 given below, he writes: 


Knower of the unseen; and He reveals not His ruts Ge 443 Ne i a 
secrets to anyone, Except to him whom He 7 7. ° 


chooses, namely a messenger... J UA aA bic] 
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“The Holy Qur’an closes the door of the knowledge of the unseen to 
everyone but the nabi and the rasil. Thus, one must be a nabi if he is to be 
given clear and unambiguous knowledge of the unseen.” 

(Aik Ghalati ka Izala, November 1901, Ruhani Khazain vol. 18. Excerpt 
from on-line English edition, p. 8). See End Note '. 


While the literal meaning of the word nabi may apply to those who 
give news of the unseen, the term would apply only if the recipient is 
blessed with great frequency and constancy. In his book Mawahibur 
Rahman, the Promised Messiah* writes that the saints of the Muslim 
Ummah prior to him did not reach this critical level and were not called 
prophets: 


“God carries out converse and discourse with the saints of this Ummah 
(community). They are given the hue of the prophets but in reality they 
are not prophets” ...” 

(Mawahibur Rahman, 1903, Ruhani Khazain vol. 19, p. 285). 

For original text, see End Note '°. 


In his book Hagiqatul Wahiy, the Promised Messiah™ describes the 
change that comes in the world at the advent of prophets and how they 
inform about the existence of God: 


“This point should be noted, too, that when a prophet or a messenger comes 
after having been appointed in Heaven, a certain light also descends from 
Heaven according to the station and capability (of people). This causes the 
spread of spirituality. Then, everyone progresses in the seeing of dreams and 
those who are capable receive revelation. And acuities are increased in 
spiritual matters. Just as the earth partakes of the rain as it comes, spring time 
comes when a Messenger is sent. Then he becomes the cause for all these 
blessings. Whatever dreams and revelations the people receive, the door to 
all these is in fact that Messenger. With him, a change comes in the world 
and a light descends from the Heaven of which everyone partakes according 
to their capacity.... And his period is like the period of the Night of Destiny 
in which angels descend.” 


~» The word ‘prophet’ here refers to Independent Prophets. 
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(Haqigatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 69, Footnote). 


For original text, see End Note '°”, 


“It should be remembered that it is only the prophets who inform about 
the existence of God and Him being Alone and without partners. If these 
sacred persons had not come to the world, then it would have been 
impossible or difficult to have seen the right path. After pondering over the 
heavens and the earth and seeing their arrangement, a good-natured and wise 
person can arrive at the conclusion that there ‘should be’ a creator of this 
intelligent design. However, there is a big difference between ‘should be’ and 
in fact ‘there is’. The ones informing that in fact ‘there is’, are only the 
prophets. Through thousands of signs and miracles they proved it to the 
world that the Being Who is deeply hidden and is the persona of all powers, 
does in fact exist.” 

(Haqiqatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 114-115). 

For original text, see End Note '*. 


In the same book, Hagigatul Wahiy, the Promised Messiah“ argues 
that the only condition for the designation of the title ‘prophet’ is great 
frequency of converse with God and intimation of the unseen from Him. 
According to him, this exactly was the belief of Mujaddid Alif Thani, 
Ahmad Sirhindi (1564-1624). In this context, the Promised Messiah“ 
writes: 


“T have not claimed any prophethood that is prohibited according to the Holy 
Qur’an. I have only claimed that from one aspect I am a follower and from 
another aspect I am a prophet through the grace of the prophethood of the 
Holy Prophet™. And the only thing meant from prophethood is that I am 
frequently blessed with converse with God Almighty. As the revered 
Mujaddid Sirhindi has written in his Maktoobat*’ that although some 
persons are honoured in this Ummah with converse with God—and will 
continue to be so honoured until the Day of Judgment—but the person 
who is honoured with such converse and intimated with matters of the 
unseen with great frequency shall be called a prophet. It should be 


*° Here, the Promised Messiah“ is not quoting Mujaddid Ahmad Sirhindi verbatim but 
giving a gist of his philosophy as expressed in his Maktoobat. 
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evident now that there is a prophecy in the Hadith of the Prophet™ that a 
person shall be born in his Ummah who shall be called Jesus“ and son of 
Mary and will be designated a prophet—meaning that he shall be blessed 
with such frequency of converse and intimation of the unseen which is not 
rendered upon anyone else. As God says in the Holy Qur’an (72:27-28): 


eh OE NE ot NEF TS 

ant Ke 4 
2462 269) 4 a 
JOA GUIAY O55 1 


Meaning that God does not allow anyone complete sway over His unseen— 
that can be achieved through great frequency and purity—except him who is 
His honoured Messenger. And this is an established fact that the frequency 
with which God has conversed with me and the prevalence with which the 
unseen has been manifested upon me, no one else has been blessed so during 
the past thirteen hundred years.” 

(Haqiqatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 406). 


For original text, see End Note '”. 


In his book Chashma’ Ma‘arfat, the Promised Messiah* states that 
much of the difference between his and his opponents’ viewpoints is only 
semantical: 


“The difference between us and our opponents is only of semantics. We 
regard those words of God that are comprised of prophecies by the name of 
prophethood. And we call such a person a prophet who is given these 
prophecies by revelation in a large number. Because a prophet is he who 
gives frequent intimation of the future based on God’s revelations. But the 
Muslim opponents of ours admit converse with God. However, due to their 
ignorance, they do not ascribe such converse that is comprised of numerous 
prophecies by the name of prophethood. Although prophethood is simply the 
intimating of future events based on revelation. And we all are agreed upon 
this fact that the Law has ended at the Holy Qur’an and only prophecies 
remain.” 

(Chashma’ Ma‘arfat, May 1908, Ruhani Khazain vol. 23, p. 189). 

For original text, see End Note ''°, 
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Talking about the nature and responsibilities of the prophets, the 
Promised Messiah“ writes in Chashma’ Ma ‘arfat: 


“God’s love works in such a way over their hearts that, after accepting the 
greatness of God in their hearts, they do not care for others. They take mercy 
on everyone. However, they do not accept anyone else’s greatness in such a 
way as to accord him a special regard other than to God. They do not wish to 
manifest their own selves unto the people or show them their inner piety. 
They refrain from pointing fingers. Their nature is such that they run away 
from fame and desire to live a life of anonymity. But God, Who looks into 
their hearts and considers them able for the task—that they come out of their 
seclusion and invite people unto the right path—He forcibly takes them out 
of seclusion unto splendour. He makes them His representatives on earth 
and through them attracts the hearts unto the truth. He shows great signs 
for them and manifests such examples of His might to show their greatness to 
the world that, eventually, every wise one has to admit that they are indeed 
from God. As they are the representatives of God on earth, God’s attributes 
are manifested through them at appropriate occasions. And they do not show 
anything that may be against the attributes of God.” 

(Chashma’ Ma‘arfat, May 1908, Ruhani Khazain vol. 23, p. 296). 


For original text, see End Note |’. 


“The Messengers of God that come to the world, their prime purpose is 
to rid the world of sin and wrong and have a pure relationship with 
God.” 

(Chashma’ Ma‘arfat, May 1908, Ruhani Khazain vol. 23, p. 306). 

For original text, see End Note '”. 


“The true Messengers of God also tell about a number of unseen things of 
this world along with the news of the Beginning and the Hereafter. This is to 
prove their news of the Beginning and the Hereafter through their 
prophecies.” 

(Chashma’ Ma‘arfat, May 1908, Ruhani Khazain vol. 23, p. 318). 


For original text, see End Note '"°, 


Describing what prophethood is, the Promised Messiah” writes: 
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“This terminology is from God that he has called the abundance of 
converse and commune by the name of prophethood; meaning such 
converse that includes frequent intimation of the unseen.” 

(Chashma’ Ma‘arfat, May 1908, Ruhani Khazain vol. 23, p. 341). 

For original text, see End Note '"*. 


“The Holy Prophet, peace and blessings be on him, had been awarded a very 
special distinction inasmuch as all the perfection pertaining to prophethood 
had culminated in him; and secondly, that there is no law-bearing messenger 
after him, nor is there a prophet who would be out of the pale of his own 
followers. On the other hand, whosoever is blessed with verbal 
communication with God acquires it through his magnanimity only and he is 
also one of his followers and is not an independent prophet.” 

(Chashma Ma’arfat, May 1908, Ruhani Khazain vol. 23, p. 380). 


For original text, see End Note '"°. 


FROM MUHADDATH TO PROPHET 


As early as the writing of his first book Braheen Ahmadiyya, God had 
used such words as ‘Prophet’, ‘Messenger’, ‘Apostle’, ‘Warner’ and 
‘Messiah’ for Hazrat Mirza Ghulam Ahmad‘. In addition, God 
‘appointed’ him and called him a ‘Champion of God in the mantle of 
prophets’. Such words and phrases pertaining to his appointment and 
status have been used with great frequency in his early revelations. 

However, throughout this early stage in his life he explained the use of 
such words as ‘prophet’, ‘messenger’ and ‘apostle’ in his revelations as 
purely metaphorical and considered himself only a muhaddath in the 
Muslim Ummah. His understanding of his station was not incorrect but 
simply conformed to the level of spiritual station that he thought he had 
attained up to that point in time. During this early period, he adhered to the 
notion that the coming of any type of prophet would be contrary to the 
Holy Prophet™ being the ‘Seal of the Prophets’. As God increased his 
spiritual station, gave him deeper insights into the meaning of 
prophethood, and also increased the frequency of intimating him about 
future events, he realised that the conventional station of muhaddathiyyat 
was not adequate to describe his true station. At the same time, he began 
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to give more weight to the words ‘prophet’ and ‘messenger’ that were 
used for him in God’s revelations and had long been recorded in Braheen 
Ahmadiyya published in the early 1880’s. 

Such a change in perception of one’s own status is not an unusual 
thing. The Holy Prophet™ also acted in a similar manner when his true 
status was revealed to him over a period of time. In the beginning, the 
Holy Prophet™ took the message only to his immediate family and then 
later to his tribe, his city, the adjacent areas and eventually to nearby 
kingdoms and _ lands. Initially, he told the people not to give him 
preference over Moses‘ or Abraham**. Later on, however, he claimed that 
he had indeed been given superiority over all the prophets. Such laudatory 
statements in the Holy Qur’an as: “And We have sent thee as a Messenger 
to mankind” (4:80), “And We have sent thee not but as a mercy for all 
peoples” (21:108), “Verily, you have in the Prophet of Allah an excellent 
model” (33:22), “Muhammad is not the father of any of your men, but the 
Messenger of Allah and the Seal of the Prophets” (33:41), and “Allah and 
His angels send blessings on the Prophet” (33:57), were intimated to the 
Holy Prophet™ over a long period of time. 

It is the revelation that imparts true knowledge and enlightenment to 
the individual. However, the revelatory process takes place over an 
extended period. The situation of the individual before and after the 
revelatory process is like night and day. The Holy Qur’an attests to this in 
verse 42:53, as follows: 


“Thou didst not know what the Book Ys ah SNe dsy 35 Pay kK 


was, nor what the faith. But We have 

made it (the revelation) a_ light, ee Pere rn eee sont 
whereby We guide such of Our ode} Prlece ker Okay! 
servants as We please.” (The Holy Le ze P 
Qur’an, 42:53, Maulawi Sher Ali Bsc Se sh: 


translation) 


The situation with the Promised Messiah™ is very similar. The initial 
understanding that he was a muhaddath and the later revelation that he 
was a prophet, also fits into this process of gradual enlightenment of one’s 
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own status. The Promised Messiah™ has stated several times that there is 
nothing contradictory in his intentions. He simply conveyed to people 
what he understood at the time. 

With his gradual change of views—which are evident from his pre- 
and post-1901 writings—te realised that a contradiction of sorts existed 
that may confuse the readers of his books. He addresses this situation in 
his book Hagigatul Wahiy, with respect to a specific question raised by 
someone on this issue: 


“In the beginning, it was my belief that what correlation could I have with 
the Messiah”, son of Mary; he is a prophet and a near-one to God. And if any 
aspect of my excellence became apparent, I regarded it as partial distinction. 
But later, when the revelations of God descended upon me like rain, I could 
not remain committed to that belief. I was clearly given the title of prophet 
but in such a way that I was a prophet from a certain perspective and a 
follower from another.” 

(Haqiqatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 153-154). 

For original text, see End Note ''°. 


Discussing the above subject further, he writes in the same book: 


“... In short, there is no real contradiction in my speech. I just follow God’s 
revelations. As long as I did not know from Him, I kept on saying what I 
actually did in the early days. But when I learned from Him, I said the 


opposite. I am a human being—I do not claim knowledge of the unseen.” 
(Haqiqatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 154). 
For original text, see End Note |". 


In all fairness to Hazrat Mirza Ghulam Ahmad” as well as to the Sunni 
scholars, we must note that a situation like the return of the Messiah** had 
never occurred before in the Muslim Ummah. No one was truly prepared 
for what actually took place at the close of the nineteenth century. But 
then, this is exactly how such persons do appear—they literally descend 
upon the common populace, destroying many preconceived notions and 
ideas. The coming of Hazrat Mirza Ghulam Ahmad", therefore, was no 


°67¢ Section-3 Conclusions 


exception. It took everyone by surprise—to some extent including himself. 
While on this subject, we may point out that even the Holy Prophet 
Muhammad™ was quite shaken at his own appointment when the Angel 
Gabriel had appeared unto him in the Cave of Hira. Such is the awe of 
these Divine appointments! 


A SIMPLE CLASSIFICATION OF PROPHETS 


Before we assign Hazrat Mirza Ghulam Ahmad“ to any particular 
category, let us take up the subject of classification of prophets in a 
systematic manner. 

At the very first stage, we differentiate between real and non-real 
prophets, as follows: 


Real (asli or hageeqi) Prophets who truly belong to the status of 
prophets in the history of religions. This category will include all the 
prophets mentioned in the Holy Qur’an and many more that are 
mentioned in the Bible and the Holy Books of other religions. 


Non-real (isti‘ari or majazi) Prophets who are called so only in a 
metaphoric or figurative sense. While not being true prophets, they 
carry a portion of prophethood in their person in the form of limited 
converse with God and limited intimation of future events. Examples 
of such persons include ‘Ulemai Ummat-e Muhammadiyya_ or 
muhaddathin who are like the prophets but do not attain their full 
station. 


The category of Real (asli) Prophets can be further divided into two 
groups, as follows: 


Law-bearing (Tashri‘i) Prophets who were given Shari‘a 
(religious law) and some of whom also founded new religions. 
Examples include: Noah“, Abraham“, Moses“, and Muhammad™ 
among the Semitic people. Some Prophets of other religions (e.g. 
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Hinduism, Buddhism, Jainism and Zoroastrianism) may also be law- 
bearing but little information is available to make a definitive 
comment. 


Follower (Ummati) Prophets whose function was primarily to 
spread the teachings of their respective law-bearing prophets that 
preceded them. Although they did not bring any law on their own, they 
did occupy the station of real prophets. Prominent examples of such 
prophets include the non-law-bearing prophets of the Abrahamic and 
Mosaic Dispensations. Within the Abrahamic Dispensation, Follower 
Prophets include: Ishmael“, Isaac“, Jacob“, Joseph“ and Lot”. The 
three Arab Prophets—Hud™, Salih“ and Shu‘aib“—may have also 
followed the Law of Abraham“. Within the Mosaic Dispensation, 
Follower Prophets appeared with great frequency and include: Aaron”, 
Samuel”, Nathan“, David“, Solomon™, Elijah“, Micaiah*’, Elisha®, 
Jonah**, Amos**, Hosea‘, Isaiah**, Micah**, Jeremiah**, Daniel”, 
Ezekiel“, Job“, Ezra“, Malachi, Zechariah“, John the Baptist** and 
Jesus*’. [It should be noted that the above are just examples since the 
Old Testament recognises many more prophets within the Mosaic 
Dispensation. | 


The simple classification given above is all that existed until the time 
of the Promised Messiah“. Among the category of true prophets, the 
Muslim scholars recognised only two types: Law-bearing Prophets and 
Follower Prophets. The Promised Messiah* was the first one to make a 
distinction among Follower Prophets based on the fact whether their 
prophethood is independent or dependent. Thus, the Follower Prophets 
may be further divided into two categories, as follows: 


Independent (mustaqil) Follower Prophets that gained their 
status directly from God and do not owe their prophethood to their 
respective law-bearing Prophets. Examples of such prophets include 
all the Follower Prophets that have come in the earlier Dispensations. 
The names of some of these Independent Follower Prophets have 
already been noted above. 
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CLASSIFICATION OF PROPHETS 


PROPHETS 


\ 


Real Prophets Non-Real Prophets 
(Haqeegqi Nabi) (Usti‘ari & Majazi Nabi) 


[‘Ulema’i Ummat-e 
Muhammadiyya] 


Law-bearing Prophets Follower Prophets 
(Tashri% Nabi) (Ummati Nabi) 
[Noah’*’, Abraham’, 
Moses”, Muhammad™] 


This category is now closed 


Follower Prophets in Follower Prophets in 
earlier Dispensations Muhammadan Dispensation 


4 x 


Independent Follower Dependent 
Prophets Follower Prophets 
(Mustagil Ummati Nabi) (Ghair Mustaqil Ummati 
[Lot’’, Ishmael*’, Isaac’, Nabi) 
[Mirza Ghulam 
Ahmad” and others to 
come in the 


Solomon’, Elijah’, 
Elisha’, Jonah’’, Daniel’’, 
Job", Zakariyya’’, John the Muhammadan 
Baptist’’, Jesus’ ’] Dispensation] 


This category is now closed Only category now open 
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Dependent (ghair mustaqil) Follower Prophets who would 
appear in the Muhammadan Dispensation. This category is specific 
only to the Muslim Ummah since independent prophethood is now 
closed after the Holy Prophet™ has been called Khataman Nabiyyin. 
According to the Promised Messiah**, any prophet appearing in the 
Muslim Ummah would subordinate his prophethood to that of the Holy 
Prophet’s and would appear only as his zi/l or Buruz. He goes into 
great detail in his writings as to why such a new category of 
prophethood is necessary. An example of such a Dependent Follower 
Prophet is Hazrat Mirza Ghulam Ahmad“ himself or any future 
prophet that may appear within the Muslim Ummah. 


See the chart on the previous page for a graphic representation of the 
various categories of prophets described above. 


WHAT KIND OF A PROPHET WAS HE? 


The very purpose of writing this book is to answer this specific 
question. Historically, Muslims have recognised two types of prophets: 
Law-bearing Prophets and Follower Prophets. Every prophet that is 
known to the Muslim scholars through the Holy Qur’an or the Old and 
New Testaments can fit into this simple classification. The Promised 
Messiah” also agrees with this two-type classification of prophets: 


“Those appointed by God fall into two categories: one who are given the 
Law, such as Moses’, and the one who comes for the revival of the Law, 
such as Jesus™.” (Malfoozat vol. 1, April 1901, p. 490, on-line edition). 

For original text, see End Note '"°. 


The Promised Messiah clearly denies being a law-bearing Prophet. 
This leaves only the category of follower prophethood to which he could 
conceivably belong and the likes of which came in the Mosaic 
Dispensation with great frequency. However, he includes himself in a sub- 
category of Follower Prophethood. Comparing to the Mosaic 
Dispensation, he writes in Hagigatul Wahiy: 
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“Although there were many prophets among the Children of Israel, but their 
prophethood was not the result of their obedience to Moses; rather it was a 
direct bounty from God; the obedience to Moses™ had little to do with it. For 
this reason, they were not named like me—that they were prophets in 
one way and followers in another. They were designated independent 
(mustaqil) prophets and they received the station of prophethood directly.” 
(Haqiqatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 100, Footnote). 


For original text, see End Note |”. 


While Hazrat Mirza Ghulam Ahmad“ indeed fits into the category of 
Follower Prophethood, his prophethood falls under a different sub- 
category of Follower Prophets not witnessed before in any previous 
Dispensation. We would like to state again that Hazrat Mirza Ghulam 
Ahmad“ emphasizes that his prophethood is dependent on complete 
obedience to the Holy Prophet Muhammad™ and is in no way independent 
like the follower prophets of Moses”. 


THE PROPHETHOOD OF THE PROMISED 
MESSIAH* 


It should be noted that the sub-category of “Dependent Follower 
Prophethood’ is made necessary only because the Holy Prophet 
Muhammad™ has been called the ‘Seal of the Prophets’ in the Holy 
Qur’an. This need was not present before his advent and the two 
conventional categories of prophethood—Law-bearing Prophets and 
Independent Follower Prophets—were quite adequate in describing the 
station of all the earlier known prophets who had come to mankind in 
every part of the world. This situation is described by the Promised 
Messiah™ himself as follows: 


“The term ‘prophet’ used to be employed for independent (mustaqil) 
prophets. Now, after the Seal of the Prophets, this independent 
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(mustaqil) prophethood simply does not exist... This verse*' stops the 
coming of independent (mustaqil) prophets. However, this thing increases the 
stature of the Holy Prophet™ that a person from his own community and with 
his blessing attains that station that was once achieved by independent 
(mustaqil) prophets.” 

(Malfoozat, February 15, 1903, vol. 5, p. 115 book form; vol. 3, p. 96 on-line 
edition). For original text, see End Note |”. 


Many earlier Muslim scholars—such as Mohaiuddin ibn al-‘Arabi, 
Mulla ‘Ali Qari, Jalaluddin Rumi, Ahmad Sirhindi, and Shah 
Waliullah—had only closed the door of law-bearing prophets after the 
coming of the Holy Prophet Muhammad™ as the Seal of the Prophets. The 
coming of a non-law-bearing prophet was allowed according to the above- 
mentioned scholars; they never raised the issue of the new prophet being 
independent or dependent. It is the Seal of the Propohets™ who closes the 
door of such non-law-bearing prophethood that has even the slightest hint 
of independence in it. Only those ‘prophets’ can come now who do not 
claim a prophethood that is something other than the prophethood of the 
Holy Prophet™ himself. This is a fine but very important point that has 
never been raised in the past. 

Until his very last writing, Hazrat Mirza Ghulam Ahmad“ strongly 
adhered to the notion that his own prophethood was only ‘non-law- 
bearing’, ‘dependent’, ‘by zilliyyat’ and ‘through Buruz’. Every time he 
admitted to being a ‘prophet’, he clearly meant it to be in the above sense. 
He recognised the fact that God had frequently addressed him as ‘prophet’ 
and ‘messenger’ in his many revelations, but he continued to maintain that 
it was not in the sense of an independent (mustaqil) nature. 

Very interestingly, his notion of prophethood as it applies to him has 
certain similarities with the notion of ‘muhaddathiyyat’ that has existed in 
the Muslim community and to which he clearly subscribed until the year 
1901. The station of ‘muhaddathiyyat’ does include the ability to converse 
with God and even the intimation of future events (see Tauzeeh Maram, 


*! Referring to verse 33:41 of Surah al-Ahzab in which the Holy Prophet“ is called ‘Seal 
of the Prophets’. 
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1891, p.59-60). However, he found the status of ‘muhaddathiyyat’ 
inadequate to properly explain his own station. He does not seem to reject 
the station of ‘muhaddathiyyat’ for his own person but questions its 
adequacy in explaining his status fully—considering the profusion with 
which he was receiving God’s revelations and the frequency with which 
he was being given intimation of the unseen. 

We should also note that the definition for future prophets has 
completely changed since the coming of the Holy Prophet™ as the Seal of 
the Prophets. The same word ‘prophet’, that has been used in the Holy 
Qur’an innumerable times, has changed its application when used for any 
future prophet. And herein lies the reason for much of the confusion on 
this subject. The Sunni Muslims are quite correct when they say that no 
prophet—in the sense that the word has been used for all earlier 
prophets—can come after the Holy Prophet Muhammad™. This is because 
all earlier prophets were independently appointed (mustaqil nabi), be they 
law-bearing (tashri’i) Prophets or Follower (ummati) Prophets. Thus, in 
the sense that the word has been used historically, no future prophet can 
come indeed. The concept of ghair mustaqil nabuwwat (dependent 
prophethood) is introduced by the advent of the Holy Prophet™ and the 
actual realisation of this form of obedient prophethood is found, first time, 
in the person of the Promised Messiah™. 


HIS PROPHETHOOD SHOULD BE QUALIFIED” 


While he clearly believed that his own station was indeed higher than 
that of the traditional ‘muhaddath’ in the Islamic community, he always 
qualified the use of the word ‘prophet’ when applied to his own person. 
Reading his books, one gets the impression that whenever the word 
‘prophet’ has been used by him for his own person, it MUST be taken in 
the sense of a ‘Non-law-bearing Prophet’ and ‘Dependent Prophet’ as well 
as a ‘Prophet by zilliyyat’ and a ‘Prophet through Buruz’. 


2 Webster’s New World Dictionary, Third College Edition, 1988, defines the word 
“qualified” as: “to describe by giving the qualities or characteristics of”) 
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The Promised Messiah* writes that from now on, no Independent 
(mustaqil) Prophet can appear since he cannot be an Ummati (follower) in 
the true sense of the meaning. After mentioning that he is a zilli Prophet, 
he writes: 


“No one should be deceived by the word ‘prophet’ here. I have written time 
and again that this prophethood is not what is known as Independent 
Prophethood (mustaqgil nabuwwat) for no Independent (mustaqil) Prophet 
can be called Ummati (follower). But Iam an Ummaiti. Therefore, it is just 
an honorary title from God which is obtained through the obedience of the 
Holy Prophet™ so that resemblance with Jesus™ is completed.” 

(Zameema Braheen Ahmadiyya part 5, late 1905, Ruhani Khazain vol. 21, p. 


360, Footnote). For original text, see End Note ae 


After the coming of the Holy Prophet™, the meaning of prophethood 
has changed substantially, thereby necessitating the need for a third type to 
be recognised. All future prophets now would be completely ‘dependent’ 
upon the prophethood of the Holy Prophet™, and would be regarded as 
prophets only in the sense that they ‘reflect? or ‘represent’ the 
prophethood of the Holy Prophet™ himself. 

It is very important to note that nowhere in his writings does the 
Promised Messiah™ call himself simply an Ummati Nabi or “Follower 
Prophet”. The term is widely used and understood by Muslim scholars. 
The Promised Messiah* calls himself ‘a Prophet on one hand and an 
Ummati (follower) on the other hand’. However, he never ever combines 
the two together and use the simple term “Follower Prophet” for himself. 
The reason for this is that all the Follower Prophets that had come before 
him had gained their station “independently” of their law-bearing prophets 
and to identify with their category—without additional qualification—may 
be misleading. Thus, for us to simply say that Hazrat Mirza Ghulam 
Ahmad™ was a Follower Prophet—without qualifying the title further— 
would be misleading as well. He clarifies this point in his own words in 
Hagqiqatul Wahiy: 
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“TI cannot be called simply a ‘Prophet’. Instead, I am a ‘prophet from a 
certain perspective and a ‘follower’ from another perspective. My 
prophethood is the zil/ (shadow) of the Holy Prophet“ and not a real*? one. 
For this reason, in the Hadith and in my revelation, just as I am named a 
‘prophet’, I am also named a ‘follower’ so that it is known that I have 
achieved every excellence through the obedience and medium of the Holy 
Prophet™.” 

(Hagqigatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 154, Footnote). 


For original text, see End Note |”. 


The fact that the Promised Messiah™ places himself in a sub-category 
of Follower Prophethood is also evident from the following excerpt from 
Malfoozat: 


“Muhaiuddin ibn al-‘Arabi writes that law-bearing prophethood is not 
permitted but the other** one is permitted. But my own belief is that the door 
to all kinds of prophethood is closed; only that prophethood is allowed that is 
obtained by reflection from the Holy Prophet™.” 

(Malfoozat, April 15, 1903, vol. 5, p. 351-352 book form; vol. 3, p. 254 on- 


line edition). For original text, see End Note '”. 


Thus, the only terms that the Promised Messiah* uses for himself 
include: 


e = Ghair Mustagqil Nabi (Dependent Prophet), 
e Zilli Nabi (Prophet by Representation), 
e = Buruzi Nabi (Prophet through Buruz or manifestation of the 


Holy Prophet"). 


* From the word ‘real’ (as/i) in the above context, the Promised Messiah’* means 
‘independent’. 


* The ‘other’ type would mean ‘Follower Prophethood’ the like of which had existed in 
the Mosaic Dispensation. 
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The Promised Messiah“ has warned people not to use just the word 
“Prophet” for himself. With several types of prophets, the word can be 
misconstrued and misunderstood. We could conceivably call him a 
‘Follower Prophet in the Muhammadan Dispensation’ or a ‘Dependent 
Prophet in the Muhammadan Dispensation’. Alternatively, we could call 
him a ‘Zilli Nab’ or ‘Buruzi Nabi. All the above titles are self 
explanatory and also fully descriptive of his true station and thus not liable 
to cause confusion. 

The Sunni scholars of today recognise muhaddathiyyat as the highest 
spiritual station achievable by anyone after the coming of the ‘Seal of the 
Prophets’. Hazrat Mirza Ghulam Ahmad“ recognises a somewhat higher 
station by the title of ghair mustagil Zilli or Buruzi Nabuwwat or 
“Dependent Prophethood by Representation or Buruz’. 

While the definition of ‘Dependent Prophethood’ as suggested by 
Hazrat Mirza Ghulam Ahmad“ makes it a notch higher than 
muhaddathiyyat as a spiritual station in the Muslim Ummah, it is well 
within the limitations imposed by the Qur’anic concept of the Holy 
Prophet™ being Khataman Nabiyyin or the ‘Seal of the Prophets’. 

When an objection was raised against him that sometimes he negates 
being a prophet and sometimes he claims being a prophet, the Promised 
Messiah” answered: 


“Whenever I use the word ‘prophet’ for myself, I only take that meaning 
which is not contrary to the sealing of prophethood; and whenever I deny it, I 
do it on the basis of meanings which are contrary to the sealing of 
prophethood.” 

(Malfoozat, April 26, 1903, vol. 5, p. 382 book form; vol. 3, p. 275 on-line 


edition). For original text, see End Note '™. 


In his 2008 article in the Ahmadiyya Gazette USA, Saad Ahmad notes: 
“Promised Messiah* went to great lengths in describing his prophethood, 
so why should we look for one-liners to describe it? Just like the Holy 
Prophet’s prophethood was unique, similarly the prophethood of his 
Messiah is unique.” 
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We must admit that the issue of the prophethood of Hazrat Mirza 
Ghulam Ahmad“ is indeed complex, requiring considerable explanation. 
Unlike earlier prophets, who could have easily answered with a ‘Yes’ to 
the question whether they were Prophets of God, Hazrat Mirza Ghulam 
Ahmad“ had to explain and qualify his ‘prophethood’. He could not 
answer with a simple ‘Yes’ or ‘No’ whether he was a Prophet. This is so, 
because so many different things are understood by many people today by 
the word ‘prophet’. To some it means that a new religion is being founded. 
Hazrat Mirza Ghulam Ahmad™ clearly does not fall in this category. To 
some it means that a new religious Law is being introduced. Hazrat Mirza 
Ghulam Ahmad“ was not a prophet in this sense, too. To some it means a 
Follower Prophet who has been independently appointed by God to follow 
an earlier Law—like Jonah“, Job”, John the Baptist” and Jesus”. Again, 
Hazrat Mirza Ghulam Ahmad“ was not a prophet in that sense. To 
some—including the many eminent scholars of Islam—prophethood is 
simply a state in which a person’s converse with God and intimation of 
future events reaches an extremely high degree. In this sense of the word, 
Hazrat Mirza Ghulam Ahmad“ was indeed a prophet. To some—again 
including a vast majority of ancient Muslim scholars—a person can clean 
and polish his heart to such an extent that it becomes a mirror in which the 
beautiful image of the Holy Prophet’s own prophethood is reflected. In 
this sense, too, Hazrat Mirza Ghulam Ahmad“ was a prophet. To 
some—including many earlier Muslim scholars—a person can indeed 
reach such a level of morality and spirituality that he is allowed to occupy 
the station of prophethood as an extension of the office of his master. 
Again, in this limited sense, Hazrat Mirza Ghulam Ahmad” was a prophet 
through zilliyyat. To some a manifestation of a past prophet can appear in 
the world and claim a station of prophethood through Buruz. In this sense, 
too, Hazrat Mirza Ghulam Ahmad” was a prophet. 


BURUZ OF MUHAMMAD" and JESUS” 


When considering the status of Hazrat Mirza Ghulam Ahmad”, it is 
important to note that he is not only a prophet because he represents the 
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second coming of Jesus“’, son of Mary, but because he also represents the 
Holy Prophet™ as being his Buruz. According to the views held by many 
Companions of the Promised Messiah™, his status is much higher as the 
Promised Mahdi than as the Promised Messiah. 


A MATTER OF SEMANTICS 


He states several times in his writings and speeches that the difference 
between his viewpoint and the one held by the Sunni scholars was only 
based on semantics.” 

The Sunnis do recognise the attributes of prophethood in the person of 
a muhaddath or a wali but refrain from actually using the word ‘prophet’ 
for him. The Ahmadi Muslims, on the other hand, feel that the use of the 
word ‘prophet’ in the case of Hazrat Mirza Ghulam Ahmad” is justified 
due to the frequent converse and extensive intimation of the unseen—as 
long as it is clearly understood that his prophethood is not independent of, 
or in competition to, the prophethood of the Holy Prophet™ himself. 

Does this mean that the muhaddath of the Sunnis and the ‘dependent 
prophet’ of the Ahmadi Muslims is exactly the same thing? According to 
the Ahmadi Muslims, it is not quite so. The Promised Messiah* himself 
regards the station of a muhaddath as less than that of a prophet: 


“God has created the position of muhaddath as an intermediate station 
between the prophets and the Ummah.” 
(zala Auham, part 2, Ruhani Khazain, vol. 3, p. 407) 


The Ahmadi Muslims also recognise the station of muhaddathiyyat in 
the Islamic Ummah but maintain that until the time of Hazrat Mirza 
Ghulam Ahmad“, no one had appeared who deserved to be called a 


* Hagqiqatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 637 Footnote. 
Malfoozat, Feb. 1908, vol. 5, p. 447 on-line edition. 

Chashma Ma ‘arfat, May 1908, Ruhani Khazain, vol. 23, p. 189. 
Malfoozat, May 1, 1908, vol. 5, p. 555 on-line edition. 
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‘dependent prophet’. It is true that the word ‘nab?’ had indeed been used 
in the revelations of some earlier saints in the Muslim Ummah, but they 
never implied a status higher than that of a conventional muhaddath. 
Hazrat Mirza Ghulam Ahmad”, on the other hand, clearly claimed a 
higher status based on God’s revelations. Thus, while no ‘dependent 
prophet’ had indeed appeared in the Muslim community between the 
times of the Holy Prophet™ and that of Hazrat Mirza Ghulam Ahmad”, the 
door to such prophethood does remain open for the Prophet’s followers. 
Such ‘dependent prophets’ could indeed arise in the future. 


LEADER OF THE AGE 


Hazrat Mirza Ghulam Ahmad** made several claims in his life. He 
claimed to be a muhaddath in the Muslim Ummah; he claimed to be the 
mujaddid (Reformer) of the fourteenth century of Islam; he claimed to be 
the second coming of the Messiah, Jesus’, son of Mary; he claimed to be 
the Mahdi promised to appear in the latter days of Islam; and, finally, he 
claimed to be a Dependent Prophet in the Muhammadan Dispensation. So, 
a question naturally arises as to which of his claims carries the highest 
status by which we should refer to him. Obviously, being a muhaddath, or 
even mujaddid, cannot be the highest rank as there have been several such 
persons over the past centuries. The Promised Messiah™ settles this 
question himself in his book Zarooratul Imam, where he writes: 


“Note that the term Jmamuz-Zamaan (Leader of the Age) includes prophet, 
messenger, muhaddath, mujaddid — all of them.” 

(Zaroorutl Imam, Sep. 1897, Ruhani Khazain vol. 13, p. 495). 

For original text, see End Note '”°. 


BELIEF THAT PROPHETHOOD IS OPEN 


Much has been written on the subject of prophets appearing within the 
Muslim Ummah. From a purely theological viewpoint, prophethood 
appears to be open to the followers of the Holy Prophet™. This is 
supported by the Holy Qur’an, the Hadith of the Holy Prophet 
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Muhammad™ and the extensive writings of well-known Islamic scholars 
during the past fourteen centuries. There are several books—mentioned in 
the Bibliography—that shed light on this subject. The Promised Messiah™ 
strongly advocated the continuity of prophethood within the Muslim 
Ummah but added certain limitations to the function, station and kind of 
the new prophet to appear. 

He strictly and clearly adhered to the popular Muslim belief that no 
law-bearing prophet could now appear in the world after the Holy 
Prophet™. He has denied being a law-bearing prophet so many times that 
there should not be any confusion on this point at all. 

While denying the coming of any law-bearing prophets within the 
Muslim Ummah, he agreed with most ancient Muslim scholars in their 
belief that every possible kind and nature of prophethood was not closed. 
According to him, only that prophethood was closed after the Holy 
Prophet™ that called for a mustaqil or independent status. He goes to great 
lengths as to what the independent status means and as to how new 
prophets could now appear in the Muhammadan Dispensation. 

In this context, he states in Malfoozat: 


“The existence of God is proved through His signs. It is for this reason that 
saints are sent. It is written in the Mathnavi’®: 


aye 2) adh Gis a UI 
“O disciple, he shall be the prophet of the time.” 


“Mohaiuddin ibn al-‘Arabi has also written the same thing. Hazrat 
Mujaddid*’ has also expressed a similar belief. So, would you call all of them 
as disbelievers? Remember that the system of prophethood shall continue 
until the Day of Judgment.” 


°° Mathnavi is the collection of some six books of poetry by Jalaluddin Rumi (1207- 
1273) that amount to about fifty-thousand lines. 


a Referring to Mujaddid Alif Thani, Imam Ahmad Sirhindi (1564-1624), who is 
considered the Mujaddid (Reformer) of the second millennium in Islam. 
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(Malfoozat, May 25, 1908, vol. 10, p. 451 book form; vol. 5, p. 689 on-line 


edition). For original text, see End Note |”°. 


DOES HIS COMING LOWER THE STATUS OF THE 
HOLY PROPHET”? 


Many Sunni scholars hold the view that the coming of another prophet 
—in whatever sense of the word—lowers the high status of the Holy 
Prophet™. The Promised Messiah™ has replied to this perception time and 
again that the acceptance of a Dependent Prophet in the Muslim Ummah 
in fact raises the status of the Holy Prophet“ as he would now be 
considered not only a Prophet himself but also a prophet maker—one 
whose spiritual prowess and teachings allow the members of his 
community to rise to the level of prophets, though always remaining 
subservient to him. 

It is absolutely and totally unthinkable for the members of the 
Ahmadiyya Muslim Community to render even an iota of disrespect 
towards the person of the Holy Prophet™, or to lower his status from being 
the Seal of the Prophets, or to believe or do anything else that, in any form 
whatsoever, would amount to reducing his high station. Ahmadi Muslims 
have accepted Hazrat Mirza Ghulam Ahmad“ as the Promised Messiah* 
and a Dependent Prophet because he has clearly subordinated his own 
station to the prophethood of Muhammad™ and assumed this title by 
extension and by reflection only. Otherwise, in the words of the Promised 
Messiah™ himself, what prophet is there who can come after the Holy 
Prophet Muhammad™! 
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EPILOGUE 


The prophecy regarding the return of Jesus“ did not exist in the 
Muslim Ummah merely as a triviality. The reason so many Ahadith exist 
about the coming of the Promised Messiah™ is because his advent is 
indeed very significant within the Muslim community as well as for the 
world at large. Great springs of spiritual knowledge are there for tasting if 
only one will set aside prejudices and verify the truth. People such as the 
Promised Messiah do not appear every day, and it is indeed a great loss 
for anyone not to recognise a person like him simply because of some 
misunderstanding. 

While some Muslims feel justified in view of the repeated admonition 
by the Holy Prophet“ on remaining united and the watching out for false 
prophets, it would be a great tragedy if these very safety measures, in fact, 
got in the way of accepting one about whom the Holy Prophet™ had said: 
‘If you see him, give him my salaam’. 

Men of God do not come in this world to divide but to unite. They 
form growing communities to gather the faithful sheep under one flock. 
Thus, when Hazrat Mirza Ghulam Ahmad" laid the foundation of the 
Ahmadiyya Muslim Community and, in a way, separated himself from 
mainstream Muslims, he did this only to identify the flock of sheep that 
recognised him as the shepherd of the Latter Days. 

Despite the fact that we have gone to considerable length in 
identifying and explaining the most controversial issue between other 
Muslims and Ahmadi Muslims, the real answer to the debate does not lie 
in lawyer-like arguments but in assessing the character of Hazrat Mirza 
Ghulam Ahmad“ himself. 

God has not sent any prophet in this world except that he is opposed, 
often by mighty enemies. In this respect, even if the original Jesus**, son of 
Mary, had come down from the skies, there would have been men who 
would have opposed him. Thus, it is largely the responsibility of other 
Muslims themselves to determine whether they are opposing someone like 
Musailma the Liar or a true and honest latter-day Messiah. Any error in 
this determination can be very costly! 


°83° Epilogue 


A careful and unbiased reading of the writings of Hazrat Mirza 
Ghulam Ahmad“ would clearly indicate to any honest mind that he was 
neither false nor a pretender. False and pretentious people do not spend 
their entire life in prayers and weeping for the sake of their people; they do 
not produce voluminous writings to bring people closer to God; and they 
definitely do not sacrifice all their worldly pleasure and enjoyment. No, 
the only emotion that can possibly drive such men of God is the desire that 
God may be pleased with them. For the pleasure of God, such men would 
indeed suffer all humiliation and ridicule, sacrifice their possessions and 
belongings, and weep and cry in anguish and pain for the guidance of the 
people unto whom they are sent. 

Ahmadi Muslims are not a separate creation. They are everyday 
people—many from the Sunni community—who have verified the truth of 
Hazrat Mirza Ghulam Ahmad“ and have finally accepted him in the 
capacity of the latter day Messiah* and Leader of the Age. They do not 
lead a life of pleasure, vanity, boasting, or worldly enjoyment. If anything, 
the acceptance of Hazrat Mirza Ghulam Ahmad” has in fact restricted 
their indulgence in worldly pleasures and taken a toll on their financial 
assets. However, they are happy for this exchange—in fact overjoyed. 
And herein lies the real truth of what they have accepted. 

In the spirit of the times, the time has come to set aside petty rivalries 
and differences and work together for the greater cause of Islam. The 
coming of the latter-day Messiah“ marks the beginning of the revival of 
Islam—the revival that is going to take place in the hearts and minds of 
men and not necessarily in their governments and kingdoms. Like his 
predecessor, Jesus“*, son of Mary, who came to establish the ‘Kingdom of 
God’, the latter-day Messiah, too, has come to establish the spiritual 
kingdom of God and not physical superiority of nations. Many indeed 
rejected the fulfilment of the earlier prophecy regarding the first Messiah 
(Jesus’), and many still expect his latter-day counterpart to descend in 
physical glory. People missed the allegory of the Old Testament and 
people are still missing the allegory in the Holy Qur’an and Hadith! 
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TIMELINE OF IMPORTANT VIEWPOINTS 


1891: In Izala Auham, Part 2, page 478, he writes that the prophethood of the Promised 
Messiah shall be limited to the meaning of muhaddathiyyat. 


1891: In Izala Auham, Part 2, page 511, he writes: “The Holy Qur’an does not allow 
the coming of any Messenger after the Seal of the Prophets whether he is a new 
Messenger or an earlier one.” 


1891: In Izala Auham, Part 2, page 514) he writes: God has sent me as an appointed 
one 


Dec. 1891: In Aaasmani Faisla, page 333, he writes that God has called him a Warner in 
his revelations 


Jan. 1891: In Maktoobat Ahmad, vol. 1, page 356, he writes that he has been claiming 
revelation of walayat and revelation of muhaddathiyaat. 


1893: In Barakat-ud Du ‘a, page 20, he writes with reference to muhaddath: “And he is 
given everything that is bestowed upon the prophet except prophethood.” 


1893: In Shahadat-ul Qur’an, pages 323-324, he explains the status of messengers as: 
“messengers mean those that are sent, be they messengers or prophets or 
muhaddathin.” He further adds: “... since no prophets can come after him (Seal of the 
Prophets), therefore, muhaddathin are appointed in the place of prophets in this 
dispensation.” 


1893: In Shahadat-ul Qur’an, pages 356, he compares the Mosaic Dispensation with the 
Muhammadan Dispensation and notes that “... the only difference is that at that time 
prophets came for the support of the Mosaic faith while for the present one, 
muhaddathin come.” 


1893: Another revelation refers to him being made Messiah, son of Mary 


1895: In Sat Bachan, page 182, the Promised Messiah first introduces the concept of 
Buruz: “The Buruz that is accepted by the Sufis is that sometimes the spirits of past pious 
ones that have an affinity with them, come to the world. The (living) spirit not only has 
accordance with the other one but also obtains blessings from it. And its appearance is 
considered just as the appearance of the (past) one. This is called Buruz in the 
terminology of the Mystics.” 

1896: In Anjaam Atham, pages 27-28, he writes: “With respect to the Promised 
Messiah—who is called ‘prophet of God’ by the Holy Prophet™ in Sahih Muslim 


and other books. It is used in the same figurative sense, which is a common and 
accepted idiom in the books of the mystics.” 


Jan. 1, 1899: In Malfoozat, volume 1, page 189, he writes with respect to the title 
Khataman Nabiyyin: “... the obvious meaning of Khataman Nabiyyin is that the 
affairs of prophethood from the time of Adam” to the Holy Prophet™ have been 
completed. The second meaning is that the excellences of prophethood have been 
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completed on the Holy Prophet”. 
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1899: In Ayyamus Sulh, page 309, he writes: “... word ‘prophet’ has been used for the 


Promised Messiah—but in the metaphoric and figurative sense. This is the reason 
such words have been used for me by God as in Braheen Ahmadiyya.” 


1899: In Ayyamus Sulh, page 411, answers to a remark that the like of a prophet must be 
a prophet in the following words: “The entire Ummah agrees on this fact that a non- 

prophet can be a proxy for a prophet as his Buruz. This is the meaning of the Hadith 
‘The scholars of my Ummah are like the prophets of Bani Israil’.” 


April 11, 1900: In Khutba Ilhamiyya, page 69-70, he calls himself a saint: “And I am at 
the station of closing the sainthood, just as our leader, the elect, was at the station of 
closing the prophethood. Indeed, he is the ‘Seal of the Prophets’ and I am the ‘Seal of the 
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Saints’. 


May 25, 1900: In a poster announcement he refers to a revelation that states: “And say, 
‘O people! Iam a Messenger of Allah unto you all’.” 


1901: In Aik Ghalati ka Izala, page 4, he defines for himself the concept of Zilli 
Nabuwwat: “...all the doors leading to prophethood have been closed except the door 
of Sirat-e-Siddigi, which is losing oneself in the Holy Prophet. Thus, he who comes 
to God through this door is clad, by way of Zill, in the same mantle of prophethood 


which is the mantle of the prophethood of Muhammad™. 

1901: In Aik Ghalati ka Izala, page 5-6, he explains the meaning of the word ‘Nabi’: “... 
the literal meaning of Nab7 is one who discloses the unseen after having been 
informed by God. Therefore, the title of Nabi would be justified wherever this 
connotation would apply....” 


1901: In Aik Ghalati ka Izala, page 6, he explains the meaning of the word ‘rasil’: 
“Likewise, anyone who is ‘sent’ by God will be called Rasil. The only difference is 
that, after our Holy Prophet™ till the end of days, there cannot be any Nabi who is granted 
anew shari‘a...” 


1901: In Aik Ghalati ka Izala, page 6-7, he further elaborates the concept of Zilli 
Nabuwwat: “After our Holy Prophet™, till the end of days, there cannot be any Nabi 
who is granted a new shari‘a. Nor can anyone be granted the title Nabuwwat unless 
it is through the Holy Prophet™, and unless a person has arrived at such a stage of 
complete devotion to him that he too is named Muhammad and Ahmad in 
heaven....” 


1901: In Aik Ghalati ka Izala, page 8-9, he questions the applicability of the word 
‘muhaddath’ to one who receives extensive knowledge of the unseen from God: “If one 
who is bestowed knowledge of the unseen by God Almighty cannot be given the title 
of Prophet, then tell me what else should he be called? If you say that he should be 
called Muhaddath, I would counter that no lexicon attributes to Tahdith the connotation 
of disclosure of the unseen, while Nabuwwat means the disclosure of the unseen....” 


1901: In Aik Ghalati ka Izala, page 9, he makes a difference between a law-bearing 
prophet and a non-law-bearing prophet. At the same time he argues that he cannot deny 
the title of Nabi and Rastl used by God for him: “A Prophet is not necessarily a law- 
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bearer, but prophethood is a Divine gift through which matters of the unseen are 
revealed. Since I have myself witnessed the clear fulfilment of about a hundred and fifty 
Divine prophecies, how can I deny for myself the title of Nabi or Rasiil? Since God has 
Himself bestowed these titles upon me, why should I forsake them for fear of anyone 
else?” 


1901: In Aik Ghalati ka Izala, page 10, he clarifies his station as a prophet: “Wherever I 
have denied being a Prophet or Messenger, it has only been in the sense that I have 
not brought an independent law nor am I an independent Prophet.” 


1901: In Aik Ghalati ka Izala, page 10-11, he explains how the station of Zilli Nabuwwat 
applies to his own person: “... despite being addressed as Nabi and Rasil, I have been 
informed by God that this bounty has not descended upon me directly. There is a 
holy being in heaven whose spiritual grace is with me and he is Muhammad, the Chosen 
One™. It is on the basis of this relationship, and by merging myself in him, and by 
receiving his names—Muhammad and Ahmad—that I am a Rasiil as well as Nabi 
which, in other words, means that I have been commissioned by God and I receive 
knowledge of the unseen from Him.” 


1901: In Aik Ghalati ka Izala, page 13, the Promised Messiah™ describes his own 
relationship with the Holy Prophet™: “Since I am the Holy Prophet by way of Buruz, 
and all his perfections and excellences, including his prophethood, are reflected in 
the mirror of my Zilliyyat, where then is the person who claimed to be an independent 
prophet?” 


1901: In Aik Ghalati ka Izala, page 17, the Promised Messiah™ states the possibility of 
more Buruzes of the Holy Prophet™ appearing in the world in the future: “the Holy 
Prophet™, not once, but even a thousand times, may by way of Buruz proclaim his 
prophethood with all its splendour and perfection.” 


1901: In Aik Ghalati ka Izala, page 20-21, the Promised Messiah” reiterates his 
prophethood through Buruz: ““It is only by way of Buruz that I have been made a 
Prophet and a Messenger, and it is on this very basis that Allah has repeatedly 
named me His Prophet and His Messenger, but only by way of Buruz. My own self 
comes nowhere in between, rather it all belongs to Muhammad Mustafa“. Thus it is that I 
have been called Muhammad and Ahmad.” 


1902: In Nuzoolul Masih, page 381, he explains his status further: “I am not a messenger 
or a prophet in the sense of a new Law or a new claim or a new name. And lama 
messenger and a prophet—that is, in the sense of perfect Zilliyyat. I am that mirror in 
which the face and prophethood of Muhammad™ is reflected perfectly.” 


1902: In Kashti Nuh, Page 15-16, the Promised Messiah™ states that future prophethoods 
are only possible through Buruz: “Now there is no prophet after him except one who 
is clothed in the garment of Muhammadiyyat by way of Buruz.” 


Feb. 15, 1903: In Malfoozat, volume 3, page 96, the Promised Messiah™ explains that 
future prophets shall be ghair mustaqil (non-independent): “The term ‘prophet’ used to 
be employed for independent (mustaqil) prophets. Now, after the Seal of the 
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Prophets, this independent (mustaqil) prophethood simply does not exist...” 


Apr. 15, 1903: In Malfoozat, volume 3, page 254, Footnote, the Promised Messiah™ 
further restricts the future prophethoods to ones by way of reflection only: “Mohaiuddin 
ibn al-‘Arabi writes that law-bearing prophethood is not allowed but the other is 
allowed. But my own faith is this that the door of every kind of prophethood is 
closed. Only that prophethood is allowed that is by reflection of the Holy Prophet™.” 


1903: In Tadhkiratul Shahadatain, pages 45-46, he writes: “the prophethood of the 
Promised Messiah is by way of Zill since he has deserved this title through the grace 
of the Prophet™ by being his perfect Buruz.” 


1905: In Braheen Ahmadiyya, Part 5, pages 351-352, he mentions the types of 
prophethood that are closed or open: “Only the door of that prophethood is closed that 
contains commandments of a new Law, or claims something that is other than the 
obedience to the Holy Prophet™.” He further states: “But such a person—whom God 
calls in His revelations a follower on one hand and a prophet on the other—such a claim 
is not counter to the commands of the Holy Qur’an. This is so, because being a follower, 
such prophethood is in fact a Zill of the prophethood of the Holy Prophet™, and not 
independent (mustaqil) prophethood.” 


1905: In Zameema Braheen Ahmadiyya, Part 5, pages 360, the Promised Messiah™ 
asserts that no Independent prophet can truly be an Ummati: “I have written time and 
again that this prophethood is not what is known as Independent Prophethood (mustaqil 
nabuwwat) for no Independent (mustaqil) Prophet can be called Ummaiti (follower). 
But Iam an Ummaii. Therefore, it is just an honorary title from God which is obtained 
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through the obedience of the Holy Prophet”. 


1906: In Tajalliyat ahi, page 411-412, he further asserts his prophethood to be through 
representation (zil/): “And my prophethood—meaning converse with God—is the Zill 
of the prophethood of the Holy Prophet™. Other than this, my prophethood amounts to 
nothing. It is that very Muhammadan prophethood that has manifested in me.” 


1907: In Haqigatul Wahiy, page 100, Footnote, the Promised Messiah™ makes a 
difference between him being a Follower Prophet in the Muhammadan Dispensation and 
the Follower Prophets of the Mosaic Dispensation: “Although there were many 
prophets among the Children of Israel, but their prophethood was not the result of 
their obedience to Moses; rather it was a direct bounty from God; the obedience to 
Moses had little to do with it. For this reason, they were not named like me—that 
they were prophets in one way and followers in another. They were designated 
independent (mustaqil) prophets and they received the station of prophethood 
directly.” 


1907: In Haqigatul Wahiy, page 154, the Promised Messiah™ addresses the apparent 
contradiction in his earlier and later pronouncements: “... In short, there is no real 
contradiction in my speech. I just follow God’s revelations. As long as I did not know 
from Him, I kept on saying what I actually did in the early days. But when I learned 
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from Him, I said the opposite. I am a human being—I do not claim knowledge of the 
unseen.” 


1907: In Hagigatul Wahiy, page 154, Footnote, he states that just the word ‘prophet’ 


should not be used for him: “I cannot be called just ‘prophet’—nn fact a ‘prophet’ in 
one way and a ‘follower’ in another. My prophethood is the Zill of the Holy Prophet™, 
and not a real prophethood....” 


1907: In Al-Istifta’, Hagigatul Wahiy, page 643, he emphasizes that his prophethood is of 
the Zilli type: “And our Prophet is the Seal of the Prophets, and there can be no prophet 
after him except him who acquires his light through him and is his manifestation 
through his Zill.” 


Feb. 1908: In Malfoozat, volume 5, page 447, he clearly admits his station and attributes 
the confusion to semantics: “We claim to be Nabi and Rasil. In fact it is a dispute 
based on semantics.” 


May 1908: In Chashma Ma’arfat, page 189, the Promised Messiah* emphasises the fact 
that much of the difference in the perception of his prophethood is simply related to 
semantics: “The difference between us and the other Muslims is only in verbal 
semantic. This is, that we call those converse from God that consist of prophecies by 
the name of prophethood, and the person who is given these prophecies by 


revelation—so much that there is no like of his in his time—y the name of prophet. 
This is so, because a prophet is he who gives frequent intimation of the future based on 
God’s revelation. But the other Muslims believe in God’s converse but, due to their 
ignorance, do not call such converse that are comprised of frequent prophecies by 
the name of prophethood. While in fact, prophethood is the prophesying of the future 
based on revelation. And we all agree that the Law is closed after the Holy Qur’an 


and only mubasharat—meaning prophecies—are left.” 


May 1908: In Chashma Ma’arfat, page 340, he mentions the type of prophethood that is 


still open: “But one kind of prophethood has not ceased——meaning the prophethood 
that is obtained with his perfect following and which obtains light from his lamp. 
This has not ceased since it is the prophethood of Muhammad™—meaning it is his Zill— 
and is through him, and is his manifestation, and is through his grace.” 


May 1908: In Chashma Ma’arfat, page 340, Footnote, he reiterates that his prophethood 


is through Zill: “It is in this manner that God has called me a prophet— that the 
prophethood of Muhammad” is reflected in the mirror of my person. I have been 
called such only by way of Zill, and not in reality ...” 


May 1908: In Chashma Ma’arfat, page 341, the Promised Messiah™ defines as to what 
prophethood really is: “This terminology is from God that he has called the 
abundance of converse and commune by the name of prophethood; meaning such 
converse that includes frequent intimation of the unseen.” 
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URDU AND ARABIC REFERENCES 


All references and excerpts given in this book are from the on-line 
editions of the Ruhani Khazain, Malfoozat and Tadhkira posted on the 
Ahmadiyya Jama‘at’s website at www.alislam.org. Page numbers on the 
on-line editions may be different from those in the hard copies. 


END NOTES 


1 


Tadhkira, English eaten Islam International 
Publications, 2009, p. 56 


Of these revelations there is one in which my Lord 
addressed me and said: 


sor = 3ee2 Pd 
MS a5, 55 5 3ai5 3S eles TOUS Teme Yate sealer 


(Hama matul-Bushra, p. 42, Riihani Khazi’in, vol. 7, p. 192] 
Revelation of 1883 


Tadhkira, English Edition, Islam International Publications, 2009, p. 97 
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Peedi $25 BE 


[Arabic] The Champion of Allah in the mantle 
of the Prophets. 


Revelation of 1883 
Tadhkira, English Edition, Islam International Publications, 2009, p. 100 


SLE BET sy Hels: 
SEB RIsOA OLS pg ceTB as Shs tind Usk 

ONAN 4 29 Gis 5 

[Arabic] I will be your Helper, I shall protect 

you. I shall make you a leader of men. Do the 
people wonder? Say that Allah is Wonderful, 


He always does wonderful things. He chooses 


whom He likes from among His servants. He is 
not questioned about that which He does as to 
why He did so, but the people are questioned. 
And such days We cause to alternate among 
men. 

Revelation of 1883 


Tadhkira, English Edition, Islam International Publications, 2009, 
p. 103-104 
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ste pe gb alti oer 

hele s ble St Sy EL SYA torl uti sz 
ithe we Cer PVFL les bIAb Misti MSs sux 
Re WA GAS Sisle bor ber tt mG P Lie bor 
Sb te SEGA Si AS pst LS WAL Abate 47 
ee S Solr 6b tsi 


Braheen-Ahmadiyya part 4, 1884, Ruhani Khazain, 
volume 1, p. 601, sub-footnote 3 


6 


UNG IY CoS re ye 7-4 EGIL WISIN 


(zala Auham, part 1, 1891, Ruhani Khazain, vol. 3, p. 122) 


erie WOA6L GGL 

Sea Pfote the Wr FS ce etn PKS IS, 
ALE sire TG PU lee UIT 
lee MIS pst 


(zala Auham, part 1, 1891, Ruhani Khazain, vol. 3, p. 197) 
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er on! Ren Sila . 
(Zzala Auham, part 2, 1891, Ruhani Khazain, vol. 3, p. 409, 464) 


Nhe Fibs ew SUH lID ar tewiGjwu 

Sestigte CLAN ZL GEL LVL bY 

Seetote hs Ut Sore Se SPI at 
lot FS er vse ww! 


(Zzala Auham, part 2, 1891, Ruhani Khazain, vol. 3, p. 514) 


bot ~el edly pleeiLyr 
KS 


(Aasmani Faisla, December 1891, Ruhani Khazain vol. 4, p. 333) 
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= CYlasl Ss soe Kita bele-ebLSStroy 3 
de frshe SVR elle VOL G PL Ut 
SPW tre Ub rows Ss Ateitesbitn Jue 
zx; ir Cao § fe He pf Cnt Mifres eM k 
Sani IE6 Loire ci EG tle et ihut 

Wy Ebne Becti SS eRe ROG 19 WT 
MA AIT /Se FIL es GS Wig a2 bIN LL 
Sb Sabb Fpey! te IATL A hn dew 
Cb gr dou tie <2 l Hey i tun Shier Gre 
Se ef-n IH EL OILS ELC nyt 
Ltd Sita ned F Gx Jit Bie el re ae 
cSt Fv E gp Skeet Ch Teyntu SU Isl 


Letter to Maulawi Abdul Jabbar Ghaznavi, February 11, 1891. 
Maktoobat Ahmad, vol. 1, p. 424. 


Lbs bey PIE Se age be is 

CAP GIS Lest Wik G ae PSe bie pyle 
SWiK Hl on Zeus 6 Nd y 6b eA isl 
lah G sla lee bg er viol Li G2 


Hujjatul Islam, May 1893, Ruhani Khazain vol. 6, p. 49 
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All praise belongs to Allah, Who has made you the 
Masih Ibn-e-Maryam [Messiah, son of Mary]. 


(Tadhkira, English Edition, Islam International Publications, 2009, 
p.311) 


Abn bso sate 35. SAY Pai Stes Gates 
O55 aie URES aos BF S105. sedi ean gt 
aiid OLR Gi 57 Cush ites Soba 

ectr Hedvehicad ttn DIPLEW LAA) 


i— a LA \L3 Uy Med Weg —N% FAC WA SAL IN rary ) 
Lata/¢ edstine, eth at LM dig i Suir , 
“tS site jig 


Ishtihar Miyar al-Akhyar, p-3, dated 25 May 1900 (Tadhkira, page 292-293) 


15 


wil krploy Be PLLt hn (lies 7h 
und J ba 


Izalah Auhaam Part 2 (1891), Ruhani Khazain volume 3, pages 387 
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16 


Ein trol Hse ep iheten! 

wlbLbn ed Far iSO rele le a 6 

Sith Nie esieihlrnG See Sb xt hs 
0 Say NES og i 


Izalah Auhaam Part 2 (1891), Ruhani Khazain volume 3, pages 393 


PN PRI On BIG pte, 

yee pose: TA teas Pom boa yea Sb chai, 

ees VI 55 Ce Osi Ge ei ee OR 

aM ath tL £ Lk pib br LF ablosh 

SF Fe RAPE BK CIE Cp SIO 
mtxts 4 Pha taste tx 


Izalah Auhaam Part 2 (1891), Ruhani Khazain volume 3, 
pages 407 


WIIG hoo 
Uri UP EL Pintle A bn Fiz tI CL 
= SP OF Nr Sle (Cre 


Izalah Auhaam Part 2 (1891), Ruhani Khazain volume 3, pages 410 
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20 


Uildl 
4G Psa Wyre I Sc So tes ae ef, iL uve ia 
SAC WIIG yk LU Put S CPE Pohys 
nS UP Ir G- RLM Gs Gd Re PUN Src Ue 
bite ibe top hiKre LM (Sst tte f% 

nba PS “ut 


(Aa’ina Kamalaat-e Islam, written 1892, Ruhani Khazainvol. 5 5p: 
339) 


SC FLa vs SPCC VBI A Su! 
see OLE G Lui We CILIA IUINOII_G 
OU" Los Se IL tGEE AM erd by 
= Ul bx x 6 b63er 2 Fir £ VI vst Ox 
Lilt UnpWCI si EIC SEF K ob 
Wrete Loerie SASGIL Ns Zee SGA LY 
Ores ste Lye tropa Soi fesule 
Ne O37 CLxc, ‘c— SEs LS — Su Li gue 
BEES NTAGE Sustalusalyt 2b Lb ted 
WVOAS Floste thik sled Arle ths Ye lee 
Male Lp bk iol Pete te RY NOAA S erste te 
AIL Nel eile ty Le lid Sle 
Uf bE LLU Wh ar OF 


Tauzeeh Maraam (1891), Ruhani Khazain volume 3, 
pages 59-60 
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21 


22 


. Ye PL Wu ere APA ATA tore 


Pa ere eee ett Se BY tito 
e oLie LU UB Letsee lutea 


fie: S Sos AL HussrEesi ffi Zp wt 3 | 
Ae bbuifest ipa wer Fac hile é2£ 
Wie bi bevte WIL GW Metta 


Izalah Auhaam Part 1 (1891), Ruhani Khazain volume 3, 
pages 320-321 


“ ye LV Set Poult lrn CL 6. 
aa" orn Viste bL wrt tirns VifAg IY 


Izalah Auhaam Part 2 (1891), Ruhani Khazain volume 3, 
pages 380 
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SE eo GLAGSELNL UG EK. 
eVOIFL 
Holey. 
=U bot hie Ae box weendonSc Safi be 
J shove bihetet UF yur f 2b ny ist 
EME TU Selerne Hulett fie Lust 
tui Sesleri ftuIse ist fetuie 
stot lese SaP tel Kem te BSL & 
le or UA UI etd VG Seite 
MSE MOSES iO RENE te hth SIL Ww L 


Izalah Auhaam Part 2 (1891), Roohani Khazain volume 3, pages 386 


7 SL 

LHL kpgley Herrin thee 

Sty Yo SMe uryz ized isgeund Koa 

WHEEL Myre voter tpiiGli Ai Sabes 
ebnifin diy 


Izalah Auhaam Part 2 (1891), Roohani Khazain volume 3, 
pages 387 
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25 


26 


ati riépiGl HCL tk Aap ihot ea! 

ebb bate Al Kari ir Sb eletle lear 6 

Si FE Me esitiflyoiG bei we S67 hs 
SOE Ut WES A 


Izalah Auhaam Part 2 (1891), Roohani Khazain volume 3, 
pages 393 


PP 2A Cn BFS obeiole 
WL ase Abo FIG 6S paz Sore thie 
es W553 Ce Osi Ge ib pee OBR 
aT eth LE beth b Unt Hsblos 
FF RPL BU CIO pw 
wire ZG Bias Se os ri FIFE gt Pele tot 
Ut BU Ls Se 29 VIG wl tors LL ae sui 
Wg SOLE BAS Lal Erbe tule tle Sibel 
wPb@Letiiatnifa r2the Fit ibe Sme 
= EOE Rab CLL SIL Ue ral LOE Ste 


(zala Auham part 2, 1891, Ruhani Khazainvol. 3, p. 407) 
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WEI piG too 

BUniat psLin Fan A ibe Pir boL£ 

eshte LG gle See alr Sle Cn 

Pag ulpe Ole LiL ge pus 6 bang 

toFe pil EG totetvle DPoije ghot 

UrANSOuIb leo eS c plan sult et few 
erp tml PAP RL Lx 


Izalah Auhaam Part 2 (1891), Ruhani Khazain volume 3, 
pages 410-411 


CSc Secu tos! eet 

Fibe wl Epon rse be tose ning 
by pe BLL, nis-2 IAF ihc rf etdrnip sf 
Gilet Potuae byl yhovne flintke tn hy 


Izalah Auhaam Part 2 (1891), Ruhani Khazain volume 3, 
pages 416-417 
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beans rte Serb Vie WL izaty Song SLi sy 
ret LB ster hig weLi re Jeet 
pe wb LoL eth Re Were SLs oe 

‘ ha bile whos 


Izalah Auhaam Part 2 (1891), Roohani Khazain volume 3, 
pages 478 


ries bi tiytt isl eeu lot? 
Fiz stelle Oki zb Kops Pri LL ntlgden 
Fast i rit GrSe Cite Lele sur Bole 
row Srl 
Luri-rnG mL Vp obertiAsecbly. 
Sahu S ee WALA se LL 
a pipeiUygser WAZ Lb pile Ve Xu 
SPU pL en 


Izalah Auhaam Part 2 (1891), Roohani Khazain volume 3, 
pages 511 
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ki Se wal un Re Ce SUZ 

CA gery dare al NANNY ae Bot 2 ber lle biz els 

(bert Sot Mote tuluatey VIAL Balun Se 
Unth Guba 


Aasmaani Faisla (Dec. 1891), Ruhani Khazain volume 3, page 313 


th As! 
restr - Sie etlory blak Je 38 WG 
-U Precise wire ve 


(Aa ‘ina Kamalaat-e Islam, written 1892, Ruhani Khazain vol. 5, p.322) 


Withee SAE FILA Ay cdi 

it Kil LoS Py hens AL, Abe Corti 

Sore ty heE Urine Meer SP MESS eR IZb 

Su id Wiel Sete tole Ay bt nonce 

fe ets bruset OSU Aly sire sures 

BLS ft Sb tee SSiditenle dadit 
a SAR slert ssh OY yes 


Maktoobat Ahmad, vol. 1, p. 356. Letter to Maulawi Muhammad Husain 
Batalwi, January 1893. 
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LAU COKE Bett hol 
SG ut bb SS ILL sd (Elz Gishe Ee use tx 
Ube: 


(Barakat-ud Du‘a, April 1893, Ruhani Khazain vol. 6, p. 20) 


oa W652 Ut Ses 28. 
ite Bopttig Pr ly cetyluitthx 


(Barakat-ud Du ‘a, April 1893, Ruhani Khazain vol. 6, 
p. 23-24) 


ff Ge Pua Ligely nel tb Serr SEA 
eshte GME BN § SEL SPS gp NRO IE 
Sti si WIM bet eso yrttutd bit 
LAS SU lel Ny HE ton YH 
WPS pe Se EGA Sab Ut hed TL cokes cp 
Aide it Frys deere KE Une lous f bux eves 


NA Wei’ S545 kit a FT asi Ur ole AG 
LE 2 Bee fol yf fer/ 


Shahadatal Qur ’an (September 1893), 
Roohani Khazain volume 6, pages 323-324 
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Frere torpor ySinent he fate 
SIAL Petes AS re Pre Yee Sole 
UL MWEL AL ty era LU Fan 


(Shahadatul Qur ‘an, September 1893, Ruhani Khazain vol. 6, p. 356) 


ON pH 9 el ot SN gm! 
Me Fh og SU cit 2 os 
eben NLS eal Al Spey ple Lt ilar ge J pe pI 
Lusso S ake fi Fidrnize py Ae PRM ry 
Sa pV y toh gi Vdely ¢ aad pr) SHASI o> y Soll! Grn 
awl fet ae Sra SUE wh Sat Ural Ale LAewemric OE 
scree SLs ily Ane 
~— EUIF Go S 


Minanur Rahman, (written 1895), Ruhani Khazain volume 9, p. 164 
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Roni FL 2 

Lure lL esau Pil Mobo esizs 
SUI pe tut KINA CAP tu teil st 
ete tp Seu i bre bose Wr ie Jew ty 
Nk Oi GUL Luho tite (le Zt ule te 
Ue Reise lied ctiilrd bp sie totuiounes 
one Sunes selrur sett SPP Ute 
ps ESL SLL TE Worl Tourer rs int 


Pail IL GI Peo KM eb tore 
peBPruvitl enero iP Lrig tL sans Bihe 
Wet. BLLSIE Soe nh 7 WP Ln tilt 
UP SIRE Ie Binge bre mrmoitysr Exton 
a2 te Uber hf! afi uit Sei, Yrrre ewe 

iL oeues 


Anjaam-e Aatham (December 1896), Roohani Khazain 
volume 11, pages 27-28 
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40 


“SUnte Ciba pirbA Sst A Ebest” 
(ried ruby i7 bbs bide) 
~U} rLiAr(oirir Ure )el 1A9 PAF ILI CAS! 
“pete Selon sf” 


(rede iee Flee ) 


Asmaani Faisla, Ruhani Khazain volume 4, p. 313. 


Poster Announcement January 24,1897. 
Referred in the Editor’s Introduction to zalah Auhaam (1891) 


volume 3 of Ruhani Khazain, p. XVI 
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fm AUS Geoxz PES baz AeAL A. 
me tn pi fet by 
CAIN SER IG UE 
SPL NG NL IAAL AML GE IASZS 
Gee tn Spe te rt 2h Pe 2 Aor Gry 
NSN GF aI Sec WANA gos NNER No Se 
Laoe ellanes 3! JS s-ut UU" rut re HE. silk, 
LJ ire Vb SF 
wa SUM PE et SU SHIGE etuié 
a PL tig Pt ste © TE Eb A be FT 
BLK la WL ET Te Oe SUP bie th 
ee tbe 
INS ph by SUK 
Ue Pak be ag GAS ie cL E 
LI CR we Rt GLIA GNI, Batt OH 
IWS -16)" 1040) aelt f 
ole oie Ge Sh oi 2S r= 1 WA ere att 
(BSS wte CF fa wl ur Pgs du Mut £ 
g 


Siraaj Muneer (May1897), Ruhani Khazain volume 12, pages 4-5 
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Hei fe unies Tergeg usids Avs, 
ve SITS OL Us shut vole Z Gb AL 


SL ish oe Me LIFE LIL ELPA 
Ut Ae ce SHS bis bw FLA tlc 2 


Ayvam-us-Suluh (January 1899), Ruhani Khazain volume 14, 
pages 309 


645 i OE re Sun SLISA SS SEM LA 

SL Le ee Ger hte OF toe Yulee 
CrP bs pide AUPE TILE TE» 
OP n ite WIL ne Fite PIPL Site 
SEALS SS bia Spvan pot Sol bn 
Lung teL due i€ uc SG LPL bo eco 
ML TAG Liat l Medi EW PES iesw Ain geF 
FF SICA seritot Sh bie Fit 
ASE MIL IIL HEE GT} -< dip 


el11* Urdu and Arabic References 


H Caton ad GAL ines piso Sb erie. 
IL vised Si Beit Ae ple! 
ILA Pele EL A deste tA, ut 
(4yyamus Suluh, January1899, Ruhani Khazain vol. 14, p. 411) 


45 


plas ote il 5- 
Cex Oo » 
Lec Ue Sus 


ctlnee SI stew OLS LS - mS ald a coms 
ale it SP 2 Sane F Fr SZ t 


Oo et Fe FT oe Se Un ie ES PSE 


— Shei) Le Aly 3 gid! ope re plain ole 


Sle LEUI AG sts AD 4 


Be EUG osss! 


PCAN chy GIY- LIV t= Lily 


Jt os ye! be Yui ee (om) 
Ros - SAT Pa, Use Us vIeG wast 
~ SAGE AE 9 

TO et ATOLL 

bx gaufeesibra & 


(Khutba Ilhamiya, April 11, 1900, Ruhani Khazainvol. 16, 
p. 69-70) 
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| Hide Ube Pabigk Pilyuc. 
bie dS rob atl Pe wie Vag lot” 
LGA syle PLY 


Braheen Ahmadiyya part3, 1882, Ruhani Khazain vol. 1, p.272, 
footnote 11 


fF LIBE Lob ics, 

Ute Fadia bine ter Fe 5 Liu 
<— UG Seu UHL Zasteleul Absle urine s Flste 
Ue Lev g tumult Bley de Ob6LIs 


Ucn 


Braheen Ahmadiyya part4, 1884, Ruhani Khazain vol. 1, 
p. 557, sub-footnote 3 
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ink o uid balbueles fe syynz ah Lt bE sss. 
Cid 


Braheen Ahmadiyya part4, 1884,Ruhani Khazain vol. 1, p. 
597. sub-footnote 3 
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al Spry dees Ui ii adiy Sapp YVAiebricn 
SEALIFE CAL PAE t Lise faek 
Abin stints le el ole wih 
Gee pctrsihe nef Wie ALP LE Ae rca oi 
ORLA wL Apel wi Wh 


Izala Auham part 1, 1891, Ruhani Khazain vol. 3, p. 169-170 


Spi siuas Gli 

oF PopSet chai PAT Lied 5G ia 

wi Le GS Nr Sle fect, oie Fate aes 
BIG eI bil hi bayg ook 


Izala Auham part 2, 1891, Ruhani Khazainvol. 3, p.431 
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SILI S id Jor ttt Sunt bt LAI 

Iie cal) py dint ih ny 
Vette suited Mebinke AT Biases 
uur rt AE baud Punt bora Sok 
L bel A bine Fao VE ESYTAS 
UE ithe Low PL rush te on? OS ot 2 WO 7 


Karamatus Sadiqgeen, 1893, Ruhani Khazain vol. 7, p. 67 


Pay he oe gi} ae yl BG, 
Ww int) ean pry Shy pal ny Can y ASSL y alan) y dead” y ally 
wee eT y feo SN Leal lee y dake allt 


Hamamatul Bushra, February 1894, Ruhani Khazain vol. 7, p. 184 


Wi woKes ie poupinlers 


Malfoozat vol. 1 (on-line Edition), Jan. 1899, p.189 


e115* Urdu and Arabic References 


54 


pUifheciv pincer sched cuaica ( (¢y~ 
<e? 217 “fe ee a 
x 1 ts { 6 ote! I 


Ze yi less 5 Sinftepst 


pthc r4y Kiri Se 


Al-Hakam, March 17, 1905, Reference copied from: Al-Qaul- 
ul-Mubeen Fi Tafseer Khataman-Nabiyyin by Maulana Abul- 
Ata Jalindhry. p. 25-26. 
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All references from Aik Ghalati ka Izala are taken directly from the English edition 
published under the title A Misconception Removed by Islam International Publications 
Ltd. (2007) and translated originally by Munawar Ahmad of U.S.A. The English edition 
is available on-line at alislam.org and all page numbers refer to this edition. 
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Mop Jee Blow iseldys Liga 


an Ahmadiyya Part 4, 1882, Ruhani Khazainvol. 
1, p. 593, sub-footnote 3) 
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ai 
_ ae? wpse § Ze 
BR By sh1Gt 
[Arabic] The Champion of Allah in the mantle 
of the Prophets. 
(Tadhkira, English Edition, Islam International Publications, 
2009, p. 100) 
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All above references from Aik Ghalati ka Izala are taken directly from the English edition 
published under the title A Misconception Removed by Islam International Publications 
Ltd. (2007) and translated originally by Munawar Ahmad of U.S.A. The English edition 
is available on-line at alislam.org and all page numbers refer to this edition. 
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4 ial plee Sire 

ptevien ni Sabie rans? 

eine twice wywerho dines 

bint ie orertdfce dior perent£e 

WS schtenher Aptis -LLHegtese tel fries 

DachSorsrietfe Ese trevor edie! 

ai Li twig Mee pruidue went 
fire Mepnge igen 

(February 1908, Malfoozat, vol. 10, p. 447, on-line edition. 

Also: Badr, March 5, 1908, vol. 7, p. 2, 9, column 1) 
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All above references from Aik Ghalati ka Izala are taken directly from the English edition 
published under the title A Misconception Removed by Islam International Publications 
Ltd. (2007) and translated originally by Munawar Ahmad of U.S.A. 


67 
2 let GM Un ii aint 
as Tes GL bboS, Sung alr it L (rele ss 
<< VON 6a SAA LUN 


(Nuzulul Masih, written in August 1902 but publishedin 
August 1909, Ruhani Khazain vol. 18, p.381) 
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68 


Ai eine FIFE SAF. 
Sete Se Uiltrcs 2 EM et Pe FIA oe Sr 
StS LEA Fox Mle ec £ wie VL eA 
GC Wed Put nie Lat HENS tT bese 
Utesiten Fi are Cn GL ow Fai ee 
Sibi Re FN SEM Fed StF On FE i 
Bag be Ge FAH ELE N ful jb Mex 
| -— bxpbt 


(Tajalliyat-e Ilahi, written in 1906, Ruhani Khazain vol. 20, 
p. 411-412) 
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69 
lend LG sed gto. 

Ke i SA t- S BES ple Gousz 
Sys Poles 4 Tobi Pb Rte Siri bos 
Cui, wig Sra drde lb bettO je Sis 
Via es yu a” a ux Fut rxvivigaiz Jost 
(bine Keio lip SL tet We ets 
<b S Miki he Fanti Aerie ct? 
PASS La Parke on hn 
(OL BAITS BISONS Ghat pF 
Aico Re PIL Ext Fee peri Sl RIL 

ei Se ete f 


(Supplement to Braheen Ahmadiyya patt 5, 1905, Ruhani 
Khazain vol. 21, p. 351-352) 


70 
an 
Cy 78, aK go Ly = Tod, fo OF, Lf M ease 277 
andes iin te Seca 1 


(Haqiqatul Wahiy, 1906, Ruhani Khazainvol. 22, p. 30) 
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ViL tid Meine Winhypt§tehe~fe at few 
CHiN cut Pr LIB ge Muriel LOI ve Wibod? 
Lb Set Veet Mente PIL eh iste ft 
WHE SLA AM PEL eve MPL ee ey dt 
HS. Sie. J SM le di ex Sea Pic Luifc se GLE 


ms 


(Hagigatul waniy, 1906, Kunani Knazain vol. 22, p.154, toomote) 


op oye LCL Y Oday Ce Y 
05596 Loa, poh 


(ALIstifia’, Haqiqatul Wahiy, 1906, Ruhani Khazain vol. 22, p. 643) 


— Bede Jr Lit 

C122 bee ASU il ieee Uatl siue wold! 

LVizusle Be Se MOS i Rew OU Pek PON 

LS isle Pei Se oi Cb LO Foe Sida UZ 
ele Vise PbS a 23 


(Chashma’ Ma ‘arfat, May 1908, Ruhani Khazain vol. 23, p. 340) 
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Aiki Re FUG Vole ae Gia 

spe a Sortunsyg SAU PLL tu iil yore WL 

Sve Sig bbkesigan lf wort BSE Mebosle Woe © 

epg e SnSe re he tyhei Ged vec 
tan Uy Pir OPAL Hibs eo Pte Lt 


(Chashma’ Ma ‘arfat, May 1908, Ruhani Khazain vol. 23, p. 340, 
footnote) 


SSE ET PP Se PH tudend SOL acs. 

Cust ifOu isle dy (04 =m Me. viFecYeouF ‘e 

tT ttle bn Fe ih bn Moor ipe 
Lic tie SAP ety letitetiuut 


(Sat Bachan, November 1895, Ruhani Khazain vol. 10, p. 182) 
Sherony biel mG dle diy ye-ieh 
AIL UL ASE Lipa ietelt itll pleco! 

API Ed A eine Foe 


(Ayvamus Suluh, January1899, Ruhani Khazain vol. 14, p. 411) 
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77 
78 
79 
80 
81 
82 
83 
84 
85 


All above references from Aik Ghalati ka Izala are taken directly from the English edition 
published under the title A Misconception Removed by Islam International Publications 
Ltd. (2007) and translated originally by Munawar Ahmad of U.S.A. The English edition 
is available on-line at alislam.org and all page numbers refer to this edition. 


86 
by iPS loins tL WeSe Gore re Arta uk ne 
PEALE WL el Ne Sore vile + GIF orl f 
S bez Le Sai tei Sinig 


(Kashti Nuh, October 1902, Ruhani Khazainvol. , p. 15-16) 


87 


ts phen t heptoile ey yesitong ser toy 
wpcorpers bil hor poe (yen, ulate ow) f bier seth 
( AO Sibte ari P inf ba sd) ) Levy 


(ai buaar, Apt 17,1903; vol. 2, No. 13, p. 102. 
Malfoozat, April 15, 1903, vol.3, p.254, footnote, on-line edition) 
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pt Sethi CLE Soph 

SSa fore rg Sin Six baie Py ile 
BWESSSAL Ww LGM ee nd CLUS 
KL eh LL SiS SPE I Yew gh Calera Ly 
2 F LG LLEL mAs Gear Erte Loin 


Tadhkiratul Shahadatain (1903), Ruhani Khazain, 
volume 20, p. 45-46 Also, Tadhkira, revelation of 1903, 
p-405. 


PAG tg hhh 

med gs LI Sorel erro G2 ba S wend 

Int hybi CAG Ce obs PA BMGT He? 

Shei NEW PA Pie MMe MMS 
wth 


Hagqiqatul Wahiy (1907), Roohani Khazain volume 22, page 100, Footnotes 
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BOL ne EN bite Fi toto’. 

Fe VWLA§ tecsblc6ty CLA ut Fike” 
AUPE aIS 2 F eat etolde ua ptysibei_p» 
4 Fire whe th freee whe pug del we 
USA Cedbeetteliice lf Mi Avirex 
fib op lt Sotiyd Whe FA ity wel Set 
pet Pee bbihlleresl Lbs pth lule bios Pecks 
Ue esl ib robb rth RES ca 6 Mab UTA noe 
put Pes St CLE So br SAvl Lb rected Sure 
OPN Pa Sin Mich oil Me Fins fle 
GBWVLS set L Wut bMS ee Un F VLU 
CL MLL SSS IP TAN Yo yb Cola acel y 
Ot CG KHL VAS Fler! wheelie Ae 


(Tadhkiratul Shahadatain, October 1903, Ruhani Khazain 
vol. 20, p. 45) 


eb eal y Si SY) 35 gp a1,i bel g| 
BEN Jal AST 12s Lcd pay 


(ALIstifia’, Haqiqatul Wahiy, 1906, Ruhani Khazain vol. 22, p. 637, 
footnote) 
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92 


The Urdu text here is the same as already reproduced under End Note 63. 


93 


BUI beat A. 
Un Ue Merete WiLL wile Uap 
Sori Ws hie AK Ned Quito Serre fiLex 
SL Fang aa: Kyins PbS i tciLy BIS b 
Wien Fas Ah a +S a WiLiuazrZtiyig 
unl Ut hee Beveled le utd iu tL Aue 
wattle pbit spoils verre pttLer 
a nib foes SAE Giger he fasten lads 
UU Ra 


(Chashma Ma’arfat, May 1908, Ruhani Khazain vol. 23, p. 189) 
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dit) ( Si plesn; 

Me on (sist fectf ATA fe Crp tngchf Leuifivesi erly 

ws weutht Momnejend etalicdlsie 

¢ dal Seri ptt Lele Pet Ls soy, GL Sovuse ile 

whoa oith wet <— oplseisiy foressrl 

yl Leite, lulg esi ieigmind vehihun 
ey w/ wid Wolds snut Servis 1) ohe eet 


(Malfoozat, May 1, 1908, vol. 10, p. 267, book edition; vol. 5, p. 555 
on-line edition) 


SLoae 
Si Latfrel | CAS 

Baie J Jt 
0b Dp Sou 
Fawr GAN ag tb C83 
i Cte tole 
fon tele eS fel 
ety soos aA | 


(Al Hakam newspaper, October 17, 1902) 
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96 
FU C22 bye L158 tEeyFPL£ uicl 
bn SII SE Siboe Set 
(Chashma Masihi, 1906, Ruhani Khazain vol. 20, p. 388) 


97 


sayat_ 
PE Sou Sie sine! We Ue Lei FG 
ee IS Pt Bh PES FP eee Ut 
as Ges teS otis SN AGIA Ceo GLE sf cri 
FS Fei he SU Gr Hib be ‘LIF 
-<— Site 5 ig2£Y “S- 


(Haqiqatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 29-30) 


98 
ir sind 72 ie Fit. sled, te. OS Uk Let 
GUVs Ble rob i Po ler al eer Ie oe 


SAA Put optic IW Stites (Si F2bs LL 


o £ 4 #5 


” 
ap f , 


4 f . 
HK WVAS Obie Qe le me oi Se 


(Haqiqatul Wahiy, May 1907, Ruhani Khazainvol. 22, p. 
100, footnote) 


99 
The Urdu text here is the same as already reproduced under End Note 69. 


100 


The Urdu text here is the same as already reproduced under End Note 70. 
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fa > fu _ ww wed 1 fe € 
Rule Fae GA 6S yi2 ei SUT Fer be wAlY 


—_ 
a ib vf «x ey, SL a at ee - ‘ r3 7 
Lil SCO Sree Shard OF Foc Sst ONE 


. > *¢ s p 
. - 4 . 
-—_ a 6) lis! od 1) iho om 's3 


(Chashma’ Ma ‘arfat, May 1908, Ruhani Khazain vol. 23, p. 
340) 


102 

All references from Aik Ghalati ka Izala are taken directly from the English edition 
published under the title A Misconception Removed by Islam International Publications 
Ltd. (2007) and translated originally by Munawar Ahmad of U.S.A. The English edition 
is available on-line at alislam.org and all page numbers refer to this edition. 


103 
SANG EL SIL 
INP SAE LL VF TSS SZ To kas! 
2bnKeg PL Wile pH PL NIRS Sb fred? 

62 TOL SUN bres KF Tos 

(Surma Chashm Ariva, 1886, Ruhani Khazain vol. 2, p.241 
on-line edition) 

104 

105 


All references from Aik Ghalati ka Izala are taken directly from the English edition 
published under the title A Misconception Removed by Islam International Publications 
Ltd. (2007) and translated originally by Munawar Ahmad of U.S.A. The English edition 
is available on-line at alislam.org and all page numbers refer to this edition. 
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106 


107 


3 oLJSLS add ». 


sc UELLése. 


\ gond 9 Sled dae oy plans engily AY oie bast oi ar OL bi 
BP yy oF orl El LO et 9 FP EU ee EE 


~ reel EI 


(Mawahibur Rahman, 1903, Ruhani Khazain vol. 19, p. 285) 


(2 


ra kd GUY fide tir iy x Wat Ol A Le NL CEMA, 
<t ese bs Aisle ty ite. hls : Way ptr 
Seat lie uid rE ii Seisle 3 ARE) Pavey HL, 
Rive Vihsh titre dnthea Se dene ore 
a bY AM hse ti Biv BL rire te coy Wile 
ied L at yt. LIS Vie teri me 
Guhl Lire WT he aa Ein t KALE BE Ste lates 

A 


dbs: ee CLs Sus ra ee ert Aes UL a i 


wat, JV! Sele Ze inlle. fike Sep oniu! 
Pree ter 


ULAZ AL Ve tris Kile thi, (re 


(Haqeeqatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 69, 
footnote) 
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108 


Ae KL Aer EY itd we 32, 69K L Ne Se whSe 
92-1: Ube Se, She t cia YigA-L weHLsy 
LLG tig h Gp Sei C Litt 2 te Oe 
Sergi Pirie HELIN SE, Gn Bier Soi 
PS Lol ge b tees a oe SEU) 104) Se 
Lc shige Fie Weta wr USA b 
oe Se. Rebel FINVIOVM-L Ur clei 
-< RA CIP = Ce SUP be Fs Frases 


(Haqeeqatul Wahiy, May 1907, Ruhani Khazain vol. 22, 
p. 114-115) 
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109 


110 


vee FTAA Sikes. 
Fi he Kh Me Sy SAY Cle bcp 
nbc got RL Peete Fite sd Lote 
vetunt) bbl spe He (ie ape 
Leite teraid be prelorgt ele 
Pte iP be bit Pe ML Opi 
mes Neaiithe ile be bedi he She AS 
[Me Fe SS Ba tye ths 
rtLf ul CWE pot nbitlig Pfc toil, le 
isl bc Mos G76 be Mee oe PEL ere 
Lee En bes Lg ttLunnts lettle ee © 
eS Ws SoBe AM REHE IGS WAL Sui 
Vifc Un Me Merle PRE Cie dial pede! 
LS BIS phronbte Lele rn 6 RL P 
SUSfuarny z LU Wb eb Bole best oc of 
St rcte ch NF 


(Haqiqatul Wahiy, May 1907, Ruhani Khazain vol. 22, p. 406) 


The Urdu text here is the same as already reproduced under End Note 93. 
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111 


Lvicy Se. 

Hu SG KWL ES Sdel Fis Js Lyi Se Oe lz uss 
ft ee 2 PS tA Be FE, 
VSAITA SEU UI FE NWSE bile B 
APY ANA Oe +5 igh Serle bic Fert ls 
LZ YiRsos Ure bbe Citta s tye iute 
Emel oer) hos Se HLL pvofottehafos 
Seka a Plyiizmy toss Sot ae ie Lusher 
aan eee wise C) iS od Fa Om jet TL at 
LL be Syizkiiite tye xe 42 € vile 
Saye LPG Ae eh eae eee 
t@NtL ne & PCL vez tis Seite GA Sian 
VU lle vid Llut deve ole bo Suey Se 

iL ake Suse Stn 
(Chashma’ Ma ‘arfat, May 1908, Ruhani Khazain vol. 23, p. 296) 
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112 
SA See (C-4'3) 10) oP ay orn Ss. 
ew Nea ewigize SiS More dn KSI 
Le 


Leg 


(Chashma’ Ma ‘arfat, May 1908, Ruhani Khazain vol. 23, p. 306) 


113 
dneELiwseyi 
Les Sy i tyre Ne on rh af Ler F-LIGIL sberne ae 
URRY PEs 


(Chashma’ Ma ‘arfat, May 1908, Ruhani Khazain vol. 23, p. 318) 


114 
Siete bGre eer tane 
ASE LAS IVE PeUO Fe Wer 


(Chashma’ Ma ‘arfat, May 1908, Ruhani Khazain vol. 23, p. 341) 
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115 


116 


By fA ein Pe 1. 

ee WEIL S EU Pb UP Ulta VL PU 

wre Ver AG bSAL Yife pone Z04 

ot. aA Bs ret tinh rle is, Cram vids 

bie CU These Oe sh, St hast HL ui 23 
~§ 


(Chashma Ma ‘arfat, May 1908, Ruhani Khazain vol. 23, p.380) 


PrP S Ve ie, (os 

Aushoe =—U- tPronk Lesh Ue era ra pNGThS 
ata FRE ui Pela d2fyi tien bed felaseiby 
Nyree 13 FCP NEEL ibe ditze OAS MGS dure 
Nie Hh hfe ME CAA BO EP 


(Haqiqatul Wahiy, May 1907, Ruhani Khazainvol. 22, p. 153-154) 
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Ty, © 4 Y - , ~ 

Ge Let LUT be vial athe 

BA Siia el Go thes hey rie tL. Ustbe / ya fere f 
— 

Pet Ui t eid Ui Ae GAS Aa fh 


TU-AtA PE nd 


(Haqiqatul Wahiy, May 1907, Ruhani Khazainvol. 22, p. 154) 


118 


vets Hops Le, 
rhs set vs ndnsrulof 
ibscewet, pie Lesreyir 


Malfoozat vol. 1 (on-line edition), April 1901, p. 490 


119 


The Urdu text here is the same as already reproduced under End Note 89. 
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120 


gen Peal hid $jus hea aa if 


Sie. whhoisinpipeletrsje sy beets OF (ily 
fe we vL se (aranfgy ipsa Suki Lieny 
aa Whi Ne Mowe pl Stes fg A fel 
-jirinesh Soh Sound np lenpiouel iis sud A wihy 


(February 15, 1903, Malfoozatvol. 5, p. 115; Vol. 3, p. 96, on-line edition) 


Le ees wl Us“ bo bl uw ed: Pr pl dt Tats 
Sie I) fliuie.ut-ux a PEC. Fig gc Prive dex 
wrote oe Me Prin Moe Ui bine Pine ctr 


(Zameema Braheen Ahmadiyya part 5, late 1905, Ruhani Khazain 
vol. 21, p. 360, footnote) 
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122 
WS Sree yi. 
M1 Sse: PEA bein, Peis cual Pie Mt Sih§ic ¢ Sit ve 
Cte ASF ip esas tel etre caltcwe lee! 
die the ash ne bleh bins PUA Lie So 
(Haqiqgatul Wahiy, May 1907, Ruhani Khazainvol. 22, p. 154, footnote) 


123 


The Urdu text here is the same as already reproduced under End Note 87. 


besser ile 
iPr dovyenisd Henle ter rzie 
| a7, 
(April 26, 1903, Malfoozat, vol. 5, p. 382; vol. 3, p. 27S5on-line edition) 
UP rere te Sri § PIE NAPUSE vl 
(Zaroorutl Imam, Sep. 1897, Ruhani Khazain vol. 13, p. 495) 
hse Spb bb sit ope-e SG uted yeticung 
Mapitsiiay thin Lyf 


(May 25, 1908, Malfoozat, vol. 10, p. 451; vol. 5, p. 689on-line edition) 


